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REPORT of the Committee for Purity of Do- 


&rine, at Edinburgh, March 16. 1736. 


46 HE Committee having at ſeveral different Meetings 


cc conſidered the Explications offered by Profeſſor 
« Campbell to the Excerpts out of his Writings, which 
« had been excepted againſt by ſeverals in this Church; and 
« having given him Opportunity of declaring his Mind in 
« the fulleſt Manner concerning them, in order to his giving 
« full Satisfaction to the Objections propos'd againſt him (as 
es their Minutes do ſhew) did this Day agree to make the 
« following Report, viz. 

« Thar, at the laſt Meeting of the Committee in January, 
« the Heads of his Writings objected to were reduced to four. 

« The iſt. Concerning the Inability of Men by their natural 


e Powers to find out the Being of a God. 


«© The 2d Concerning the Law of Nature's being ſufficient 
«© to guide rational Minds to Happineſs. | | 

« The 3d. Concerning Self-love's being the ſole Principle and 
« Motive of all virtuous and religious Actions. 

« The 4th. Concerning the Sentiments the Apoſtles entertained 


5 ©. of our bleſſed Saviour, between the Time of his Death and the 


« Day of Pentecoſt. | 

= ; to the firſt of theſe, The Committee are of Opinion, 
te that tho* the ſame, as tis delivered by the Profeſſor in his 
« Oratio Academica, is juſtly exceptionable, as tending to 
© eeaken the Evidences of Natural Religion, as ſeeming 
© to give ſome Countenance to the Doctrine of Socinus upon 
c that Head, and as appearing not to agree with our Confeſ- 
« fion of Faith, Chap. L Par. 1. and Chap. XXI. Par. 1. 
« Larg. Catech. Queſt. 2. nor with the Doctrine of the Apo- 
« ſtle, Rom. i. 19, 20. Yet having heard his Explications and 
© Defences upon this Head, and being perſwaded that he had 


no ſntention by teaching ſuch Doctrine to enervate Natu- 


<« ral Religion, or to give any Handle or Countenance to the 
« Enemies of it, but rather to ſhew the Neceſſity of a Su- 
«* pernatural Revelation; therefore it is their Judgment, that 
** this ſhould not be inſiſted upon further than to recommend 
« to him in the frongef Terms, not to teach by Preaching or 
«© Writing this Doctrine in any Time coming. „ 
« As to the 2d. viz. That the Laws of Nature are in them- 
« ſelves a certain and ſufficient Rule to direct rational Minds toHap- 
e pineſs; which was apprehended to mean, that a ſupernatural 
« Revelation of a Saviour, and Faith in him, were ſupe . u- 
ots, and not neceſſary to the Happineſs of fallen Man: The 
Committee having heard and conſidered his Explications, it 
* "does not appear to them that this was his Meaning, he 
A 2 & having 


1 1 
4 * 


+ * 2 „ 
re having declared fully 4 Perſwaſion of the Neceſſity of 
ac gavtour and Faith in Him, in order to our J fans and 
4 Salvation ; altho they cannot but up be had better guar- 
ac #ed his Expreſſions upon this Point in the Preface to his. 
„ Diſcourſe, The Apoſt les no Enthuſiaſts. 35 

As to the third, viz, Self. love's being the ſole Frinciple and 
tt Motive of all virtuous and religious Actions, which was ap- 
ct prehended to make the Glory of God only a ſubordinate. 
End, and a Regard to it only a ſubordinate Motive to the 
« Defire of our own Happineſs: The Committee having read 
et and conſidered his Explications, and he having alſo decla- 
| te red before them, That by his ſaying that the chief or ſole 
« Motive to virtuous and religious Actions was the Deſire 
| « of our own Happineſs, he meant no more but that our: 
Delight in the Honour and Glory of God was that chief 
_& Motive. They therefore judge, that the Expreſſions ob- 

4 jected againſt are too hjgb on the Side of Self love (parti- 
« Eularly by his aſſerting it to be the ſole Principle, Standard 
« and. Hotive of all religious Actions) and cannot approve 
of ſeveral other too bigh Expreſſions he uſes on this dubject, 


——— 3 * 
as 
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n ain from uſing ſuch high Expreſſions in Time coming; 
| % Tet they hope, from what is above-mentioned, he has had 
« no unſound Meaning in them. | 5 
As to the foarth Head, in which it is taken notice of, that 
« Profeſſor Campbell had affirmed, That the Diſciples, du- 


| © 4 teriforal Deliverance and worldly Kingdom ;. and that, 
| « between his Death and Reſurre&jon, they concluded him 
N to be a Cheat and Impoſtor; and further, that before, his, 
þ 4% Reſurrefijon they had no Notion of his Diving. 

! The Commitree, altho' they are of Opinion that Profeſſor 


& they are too diſreſpectful to Chriſt's Diſciples. whom He bo- 
| t nur d to he his Apoſtles, and not conſiſtent with ſeveral Pai 
L ſagesof the Goſpel-hiſtory upon that Subject: Vet, con- 
tc ſidering that they contain only his conjectural Opinions 
© concerning the inward Sentiments of ether Men, and that 
tt our Conf-ſſeon and Catechiſms teach nothing concerning theſe 
u Matters, as alſo that his Deſign was to give the greater 
* Strength to his Argument for vindicating the Apoſtles from 
« Enthyfiaſm; are therefore of. Opinion, that it may be ſuf- 
te ficient to recommend it to him in Time coming to. abſtain. 
* from ſpeaking ſo incantioufl; upon this Subject, and always 
= to maintain the Honouy that's due to the Memory of. theſe. 
© eminent Inftruments of propagating the Ghyiftian A. 


* thre” the World.” 
OM ; | : 


— 


t and are of 2 it may be i t him to ab- 


« ring our Saviour's Lifetime, only expected and hoped for 


1 Campbell has no juſt Ground for theſe dentimeuts, and that 


( 1 ) 
bY Þ 2:4 * L 


Ommis ſapientia hominis in hoc uno eft, ut. Deum 
| cognoſcat & colat: hoc noſtrum dogma, hc ſfenteniig 
eſt. Duanta itaque voce poſſum, teſtificor, proclamo, de- 


nmunciòo; hoc eft illud, quod Philoſophi omnes in rota, 
ua vita queſierunt, nec unquam tamen i e ga- 
re, comprehenaere, tenere ualuerunt. Lactan. Inſt. 


| * Lb. 3, Cap. 30. 
„ =: 3 io pnbliſhing thoſe Books, at which ſome. 


Members of this Church have been fo. 


Hands) a particular bjection is ſtarted againſt the Prins 
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* 
ciples of my Oration, which I never heard of before, and 
which, if well founded, muſt render my Opinion vecy im- 

tous and. miſchievous, and therefore juftly expoſe me to the 
higheſt Diſpleaſure of this Church ; I cannot bat cake the 
Liberty to conſider this Objection particularly, that one 
may ſee with one's own Eyes, whether the Doctrine of my 


Oration can be judg'd liable ro any Thing of ſo guilty a Na- » 


ture. And when I come to the other Articles, I ſhall very 
ſoon diſpatch them. 1 


I. „ The Committee are of Opinion, That my Doctrine 


4 concerning the /nability of Men by their natural Powers to 
« find out the Being of a God, as it is delivered in my Ovation, 
&« 15 juſtly exceptionable, as tending to eaken the Evidences 
cc of Natural Religion, as ſeeming to give ſome Countenance 
c to the Doctrine of Socinus upon this Head, and as appear- 
« ing not to agree with our Confeſſion of Faith, Chap. i. F 1. 


= Chap. xxi. & 1. and Lar. Cat. Q. 2. nor with the Doctrine 


« of the Apoſtle, Rom. 1. 19, 20 
Whether the Committee has been all along ſenſible, that, 


upon every Opportunity I have had to explain myſelf upon 


this Article, I have made ir appear, that the Objections 
made againſt it are ill founded, I will not take upon me to 
declare. Only one cannot but obſerve, That every new 
Charge upon this Article, has brought forth a new Objection; 
as if the old had fail'd, and were found unable to do the Ex- 
ecution intended without the Aſſiſtance .of fome fre/b Recruit. 
In the ff Charge it was alledged, That this Article ap- 
pears contrary to ſuch particular Texts of Scripture, and 
ſuch particular Paſſages in the Standards of this Church. 
In the ſecond Charge hoſe Texts of Scripture were diſmiſs'd, 
but the Paſſages of our Standards were retain'd ; and the 
Objection is fortify'd, by pretending that my Opinion does 
not differ from that of Socinus. And now, in this Report 


of the Committee, in order to ſupport the Objection ariſing 
from the Standards. of this Church, and the Opinion of Soci- 


nus, one of the former Texts of Scripture is again brought 
on tHe Field (while the reſt are neglected:) And ' tis fur- 
ther declared, That this Article is juſtly exceptionable, as 
tending to weaken the Evidences of Natural Religion, Thus 
Matters have gone on, in a Manner that ſeems to inſinuate 
that the Principles of my Oration are not eaſily to be over- 
thrown. And, as this additiona! Objection is entirely new, 


and what I never heard of before; ſo, beyond all other Ob- 
jections, it would render my Oration extremely criminal, and 
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give it up to the Indignation 'of all good Men, to whom 
7 nothing is dearer than Natural Religion, and with whom no- 
thing can be held more ouilty, than to weaken its Evi- 
dences. 5 6 „ — 1 
I T cannot but here complain, as I had Reaſon to do in 
* moſt Articles of this Debate, That the Objection now be- 
fore us, is likewiſe given out in ſo general a Manner, that 1 
am at a Loſs to underſtand, what it is in my Sentiments that 
> Can be thought to afford it any Sort of Countenance. I have 
pProfeſs d, That Mankind, left to themſelves, are not able in 
the Exerciſe of their Natural Powers, without the Aſſiſtance 
of Revelation, or Tradition, or ſome foreign Inſtruction, to 
find out the Being and Perfections of the One, only living, 
and true God. But this Opinion, ſays the Report of the Re- 
verend Committee, as it is deliver d in my Oration, is juſtly ex- 
„ Cceptionable, as tending to weaken the Evidences of Natural Re- 
 digion. This, I ſay, every Body muſt own, is a moſt heavy 
Charge. And I am ſorry that thoſe of the Committee who 
have pais d ſo ſevere a Judgment, have not been pleaſed to 
explain, How, or in what Manner, my Opinion is thus liable; 
but would ſupport the whole Charge upon the bare Evidence 
olf their declaring fo, as if they had a Privilege to judge for 
the reſt of Mankind, and Matters of the higheſt Moment 
were to be determined by their mere Authority, „ 
It ſhould ſeem to me, that, in repreſenting my Opinion 
thus hainouſly guilty, they have wholly abſtracted from my 
Account of it in my Explications; and would have it thought, 
that they only confider it in that particular Light wherein it 
appears in my Oration : As if my Explications had artfully 
ſhifted the true Queſtion, and put it off upon ſome other 
Point that may be counted more favourable. We ſhall there- 
fore here take a View of my Opinion, preciſely as it ſtands 
in my Oration, that thereby we may be enabled to appre- 
hend, whether this grievous Accuſation is well founded. 
+ I need not tell the World, that, in order to convince 
People, there is no Need of Revelation, and thereby to juſti- 
fy the Cauſe of Deiſm, Dr. Tindal ſtrongly alledges, in his 
2 Chrj ianity as old as the Creation, That Mankind, without 
1 2 all foreign Inſtruct on, are able of themſelyes to diſcover 
« - the Being and Perfections of God, and conſequently all 
I the Duties of Natural Religion. Nor is it Dr. Tindal's 
Opinion, that only Men of Education, of Learning and 
Ps 1 are capable of diſcerning this eſſential Ar- 
ticle of all Religion: But he maintains, That all the Indi- 
+ Yiduals of Human Kind, that Men of the meaneft Capacities, 
| 3 : 2 £ i . ala a ever 


| 5 ia i LI Fo be obſerved, Thar the Being whoſe Ev. £ 


#0 <obom « #: ors owe their Being, and their Conttuua nos in 
8 Being Creator and. Governor of-. the World, of al- 


Oration, That Mankind, without all foreign Infivuion and Im- 


— 


© he hath enforced by proper Sanctions; who ſess and ob- I 
© ferves all our Thoughts and Actions, and will reward or 
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1 e the Diſcovery. Can 4 Rel gion, ſays he, de 


4 
every one, not be cvit hin the Reach of every one ? Or, I 
evbich above ALL: Things it concerns ALL Men bo know wi 
knowable 6 HEL 7 4 „ 

gue pauperibus prodeft, 1 om 1 
ue neg lectum pueris ſenibuſque nocebit. 0 


ence ane d Perfections ly 0 obvious, as Dr. Tind4} appre- 
7 8 85 all Men, even thoſe ot the meaneſt Capacitics, 
he | bo runs. may read, is the only One ſelf exiſtent Being, 


qi. "ark infinite Wiſdom and Goodneſs, who encou- 
es Virtu © here, and will reward it hereafter,  - .. | 
that = God, whom-all Mankind without Diflin&ion | 

or Exce tion, having no Revelation or Tradition, are'able 
of e. to 2 5 05 is the One only living. and true 
od ; Who, before che World: began, conceived. the Plan 
< of the Univerſe. i in 1 Mine; who, upon this intellectual 

© Plan, by his, Almighty Power aecording to his inſinite 
iſdom and aoodnels, did, for his own. glorious Ends, 
1 this whole Complexion of Things that now exiſt; 
6 222 by the wiſeſt and beſt Laws, continges to preſerve and 
overn this ſtupendious Fabrick he hath: erected; who 
ath preſeribed, in the Nature of Things, a certain 8 

s ſtem of Moral Duties to his rational Creatures, which 


0 pumiſ us * A 1 8 State of Exiſtence. This; 1 'fay, 
is the od, whom D r. Tindal and I have in View in our 
Debate upon this preſent Argument. And in Oppoſition to 
this learned Man, I have profeſß d, 5. 26, and 25. of my 


prove ment, are not able of themſelees to attain o the I "ue 
7 this Ged. . 
1; Now, the Courſe I take i io order to make good my 1 
is to imagine any Number of Men to have — u 8 
Wold ith their bare Powers and Faculties, having na 
e Koowled , no Sort of Inſtruction, but left wholly 3 
themſclves . 8 find out the, Nature and Properties G 
Thi 8d their NL and Eſſects, and from whence the 
who derived Herbert, on his Side of the y_ 


r 
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on, puts the Caſe ſome what after the fame Manner: Sed ut 
bec, ſays he, de Deo & mundo cl arior fiat ſententia ; ſuppo- 
vamus hominem in Theatrum boc prodeuntem, qus ingenio u- 
dem polleat, ſed quem neque traditiones, neque revelationes, ne- 
que aliud extra ſe quippiam inſtruant. Ulle quidem (quantum 
cognoſcere poſſum) de mundo hoc, ubi lium probe recegnoverit, idem 
quod de inſtrumento muſico cor ſinne fabricato, ac tum primum 
viſo, exiſtimabit; baut ullo ſc caco quantumvis coſu prodi- 
ifſe ; ſed neque id quod ex tot diſcrepantibus partibus conftat, te- 
mere vel a ſeipſo prorſus coaluiſſe. At ſs muſicum eximium ejus 
chovdas ſuaviier peftentem audiverit, tum corcilum avtrficis, 
gui inſtrumentum illud fabricavit, tum peritiam muſict qui in- 
ftrumento illo adeo ſcienter uſus eſt, protinus ag noſcet; omniaque 
iu eundem finem coordinata eſſe judicabit, Quid, quod neque 
dus ob eam cauſam opifeces fuiſſe, facile ſtatuerit; ſea ex ejuſ- 
dem artis principiis, tum inſtrumentum, tum harmoniam pro- 
fectam eſſe colliget x. Here, I ſay, Lord Herbert, in Defence 
of Deiſm, puts the Caſe ſomewhat after the ſame Manner I 
have done, and concludes in his Way, with the Approba- 
tion, I muſt believe, of the Committee for Purity of Doctrine, 
That a Man left to bimſelf, having no Sort of foreign Inſt ruct ion, 
. #s able to diſcover the Being and Perfections of the great Authoy 
F the Univerſe. a e + 1/2 pb 2H} 
Tis however to be remarked, that the noble Author here 
ſeems to make two Conditions neceſſary for a Man's arriving 
at this Concluſion. Firſt, That he be a Perſon of good Penetra= 
tion: And, 24ly, That he haye a juft Underſtanding of this viſi- 
ble World. And indeed I readily agree, that when a wiſe ſaga- 
cious Man underſtands as he ought to du (ubi probe recognoverit) 
this viſible World, he cannot bur immediarely diſcern the Be- 
ing and Perfections of God. But the Queſtion is, Have all 
Mankind fo much Penetration as to he able of themſelves, 
without any Inſtruction, to acquire a juft Underſtanding of the 
'* viſible World, fo as thereby to be led to apprehend the One, 
only living, and true God: Dr. Tindal, agaipſt whoſe Prin- 
ciples I have writ my Oration, and the R. Committee for 
Purity of Doctrine who condemn it, muſt be underſtood to 
hold the Affi matiue: Tho' the above Quotation induces 
one to ſuſpect; that Lord Herbert, however zealous in De- 
fence of Deiſm, does not carry the Matter quite ſo far. As 
5 for me, a 948 J "4 „ 
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g -: I» the Account of Things propos'd in my Oration, I have 
made it _— upon ſome very probable Grounds, That 
Mankind left to themſelves, rude and uncultivated, har * 
ꝛ Herbert de Rel, Gent, Cap 2 
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no foreign Inſtruction or Improvement, vill happen eaſily 
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Oratio, P. 30, 


10 


to miftake this viſible World; and come to apprehend the 
Luminaries of Heaven to be Gods, without ſuſpecting the 
Exiſtence of an infinite Mind, or diſcovering the only One 
ſell-exiſtent Being, who in the Exerciſe of his infinite 
Power, Wiſdom, and Goodneſs, according to the Vlan of 


Things conceiv'd in bis Hind, brought forth and upholds the 


Univerſe, and alone is the Object of all Worſhip and Ado- 
ration. And to put it beyond Doubt that uncultivated Man- 
kind are not able, without foreign Inſtruction, to prevent 
their falling into ſuch Heſt akes « he the viſible World, I 


_ obſerve, that Men of Learning and Improvement, even the 


greateſt and beſt Philoſophers, are led away by the ſame 
miftaken Apprehenſions, and judge the heavenly Bodies to 
be ſelf moving intelligent Beings, wiſe and beneficent Deities, 
Upon which I expreſs myſelf thus: 

Si vero viri eruditi, omni diſciplina, omnique acie ingenii mu- 
witi, rem ipſam veritatemque perſcrutari non poterant, ſed in 


magna ejus ignoratione perdurarunt; homines omnino rudes PP 5 
mulla prorſus excteltos doctrina, per ſe ſolos, nihil adjuvante alio, 


ad eam penitus perſpiciendam & explorandam valuiſſe, qua 


tandem ratione ſtutui pote? ibi ne ut dubitem quidem relin- 


quitur, quin iftiuſmodi komines non ſolum ſidera pro animan- 
tibus babituri eſſent, ſed ab eis quoque ſolis bona ſua ſperarent, 
ea ſola metuerent & revererentur; nurquam ſuſpicaturi ali- 
quam eſſe naturam incorpoream, omni expletam intelligentia & 
virtute, que ipſa cerni nequeat, quamvis ejus ſint omnia quæ 
cernuntur opera *. | . 

So that my Argument, as I manage it in my Oration, only 
concludes, That rude and uncultivated Mankind, that is, 
the Bulk of our Species, ſuch as Mechanicks, Day-labourers, 


 Spmrſfters, Datry-maids, &c. are unable of themſelves, with- 


our foreign Inſtruction, ro find out the Being and Perfe- 
Etions of the Oue, only living, and true God, And this is 
all that the Deſign \of my Oration makes neceſſary, which is 
to defeat the Cauſe of Deiſm as it is ſupported by Dr. Tin- 
dal, who maintains, as I have already hinted, That all Men, 
even thoſe of the meaneſt Capacities, who cant ſo much as 
read in their own native Language, are able of themſelves to 
diſcover, that there is only One ſelf. exiftent Being, to whom 
all others owe their Being, and their Continuance in Being; 
tbe Belief whereof, by Dr Tindal's own Confeſſion, is the 
Foundation of all Rel gion. +158; et} 
I have indeed inſinuated in my Explications, 


that Philoſo- 
Phers 


| (" 83+ 1 
phers themſelves are not able, without Revelation or Tradi= 
tion, to make the Diſcovery. And I have ventur'd to offer 
to quit this great Argument in Defence of Revelation, and 
to give it up to the Deiſts, If any Man will ſhew me, 
484 not to ſay a whole Nation, but one fingle Philoſopher, 
a „ from the Beginning of Mankind to this preſent Time, of 
. whom it can at any Rate he preſum'd, that he diſcovered, 
| „ or was able to have diſcover'd, in the Exerciſe of his ra- 
46 tional Faculties, the Being and Perfections of the Deity. 
But this, I am ſenſible, is putting a great deal too much 
upon ſo narrow a Point. Not that I have Reaſon to ſuſpect, 
| that any Man has it in his Power to inſtance in any one Phi- 
* loſopher, who of himſelf found out the Being and Perfe- 
| '  Etions of our God F. But becauſe, however Philoſophers 


7 


and Men of Learning may be judg'd capable of diſcove- 
ring this eſſential Article of Natural Religion, my Argu- 
ment againſt Dr. Tindal for the Neceſſity of Revelation, 

will prove unanſwerable, if the Bulk of Mankind are inca- 
nmnaüuble of the Diſcovery. ny only made this Offer to the 
mn - | | 2 X. 


- 
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Ka. « On vous citera d' excellens paſſages ou Platon a 
„ parle de Dieu tres-ſenſement, mais cherchez les livres og 
| 66 il a parle en Phyſicien, & non pas en Moralifte ou en Po- 
4% litique. Vous trouverez un galimatias, & des impietez 
« Epouvantables dans ſa Theologie Philoſophique, fi vous 
« la 22 anatomiſer, & vous n'y trouverez I unite 
& reelle d' aucune choſe. Souvenez vous, je vous prie, que 

„ Fuſtin Martyr s étant engage a proùver que les opinions 
„ * des Philoſophes ſur la Nature de Dieu erotent encore plus 

| * ridicules que celles des Poetes, ne cite pas moins en ex- 


& emple les ſentimens de Platon, que ceux de Thales, d' 

: . Anaximandre, &c. Centin. des Penſ. Divers. Chap. 68. 

. 60 | . $ 
* « 3 1. 1 ; 5 . 

Le Philoſophe Thales aſſura que tout etoit plein de 

5 « Dicux. Les Auteurs Chretiens recueillent comme de la 


“ manne tous les paſſages de cette Nature, afin de prouver 
q « que nos grandes veritez ont &te conues aux Gentiles : 
3 _ © Mais ils devroient prendre garde que toutes ces Expreſſi- 
+ © ons ſont fondees ſur le principe tres-impie, ou que le 
n monde a été forme de la ſubſtance de Dieu, ou que Ju- 
| 44 piter le plus grand des Dieux n' eſt autre choſe que le ciel 
ö 4% materie], & que I Ether, qui envoie ſur la terre les 
< ſemences de tout ce qu' elle produit, les ames des Plantes, 
«« celles des Betes, celles des Hommes. bid. Chap. 105, 
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R. Committee, that thereby I might provoke ſome, at leaſt, af 
the R.' Members who differ from me, to look into the Writ- 
ings of Heathen Philoſophers, and carefully examine their 
Sentiments: Which I thought would be a ready Way to 
convince them of the Truth of my Opinion. I ſay, The true 
State of the Queſtion, wherein only one needs to manage it, 
is as I have put it in my Oration, namely, Whether Man- 
kind, not thoſe of Learning and Improvement, but the 
Bulk of our Species who have no foreign Inſtruction, are 
able of themſelves to ſearch out the Being and Perfections 
of Elobim or Jehovah, beſides whom there is no other God: 
For, | 

In my Apprehenſion, when one goes about to examine 
into the religious Powers of human Nature, or how far 
Mankind are able of themſelv-s to extend their Knowledge 


of religious Matters, we can only + wi the common Powers 
1 


of human Nature, as they may bly be employ'd or ex- 
erted hy the Individuals of our Kind in the common Circum- 
ſtances of human Life. So that altho* ove Man, or ſome eu 


Men, in this or that Place or Age of the World, ſhould 


| happen by ſome lucky Juncture, as one may ſuppoſe, to be 


ExEired to the Purſuit of abſtracted Speculations in Matters 
of Religion, and, from one Step to another, come at Length 
to ſhew themſelves able to diſcover the Being and Perfections 
of God; yet this uncommon Event can never, as I appre* 
hend, be counted a fair Standard whereby to judge of the 
common Powers and Abilities of the Bulk of Mankind. It 
18 true, 3 ; YH 

In whatever particular Inſtance human Nature exerts it- 
ſelf, and thereby ſhews its innate Strength and Capacity, it 
may be thought, ſince all Mankind ſhare the ſame Nature, 
that every Man is capable of making as great Advances. 
But however the inward Powers of human Nature may, 
perhaps, upon the Matter, be in every Individual pretty 
mach the ſame ; yet, in examining how far theſe Powers may 
carry a Man, we muſt not confider them in an abſtracted 
metaph yſical Manner, but according as they are fituated, or 
as 'thcy ſtand plac'd and circumſtantiated in the Individuals 
that poſſeſs them: For, to meaſure the Extent of the Powers 
of any Agent, without attending to the” particular Circum- 
ſtances of that Agent, whereby the Exerciſe of his Powers 


way he either favour d or binder'd, appears to me not a little 


unreaſonable. . | 
J am apt to think, that, abſtractedly conſider d, the inward 
Powers of the human Mind, with reſpect to the acquiring 
Wn e b 
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I 
of Knowledge, may be much equal to thoſd of Augell. This 
may well be allow'd by thoſe who contemplate the great 


' Dignity of our rational Nature, in conceiving that our Reaſon 


fer Kind, tho* not for Degree, 15 of the ſame Nature with that of 
God's ||. But then, as the human Mind, in its preſent Situ- 
ation, has not Acceſs to exert its Powers in ſo extenſive a 


Manner, or to 1o great Advantage, as an Angel ; therefore 


it is that we never lay down any particular Article of Know- 
ledge, acquir'd or profeſſed by an 4»gel, as the Standard 
whereby one may judge how far the human Mind may 
in its Diſcoveries. And for the like Reaſon, tho' a Philo- 
ſopher ſhould happen, in ſuch a particular Place or Age of 
the World, to diſcover the Being and Perfections of God; 
we never tan from hence be ſarisfy d, that the Bulk of Man- 
kind, whoſe Circumſtances are quite different, have it in 
their Power, without any foreign Inftruftion, to attain to 
the ſame Point of Knowledge. So that, I ſay, | 
In ſettling how far the human Mind, in the Exerciſe of it 
rational Powers, may-be able to go towards diſcovering this 
or any other eſſential Article of Natural Religion; It would 
be vaſtly unfair, in my Opinion, to determine the Matter 
by any particular Inſtance of Knowledge acquir'd by rhe 
Accuracy and Acuteneſs of a Philoſopher, We ought cer- 
tainly to judge of it by the Progreſs which the Bulk of Man- 


\ © kind can be ſuppos'd able to make, in the common Circum- 


ſtances of human Life, amidſt all the Prepoſſeſſons, Avoca- 
#ions, and Incambrances wherein they are neceſſarily involved. 
And indeed to pretend, that becauſe ſuch a Philoſopher ac. 


quir'd, perhaps, ſuch a particular. Point of Knowledge, 


therefore all Mankind are capable of acquiring it, is ful 


j as abſurd as to alledge, that becauſe an Angel has made ſac 
A2 Diſcovery, therefore the human Mind is able to attain to it. 


The Queſtion therefore, as I have put it in my Oration, 
only regards the common Powers of the Bulk of Maukind, 
without confidering how far the Abilities of Men of Study and 
Philoſophy may carry them. And it amazes me not a ſittle, 
upon what. particular Grounds the Committee has come to 
declare, rhar my Opinion, as it is deliver'd in my Or atm, 
Fends to weaken the Zuidences of Natural Religion. I ſhould 
have been leſs ſurpris'd, had they laid this hainous Accuſa- 
tion againſt my Opinion, as it is deliver'd in my Explicationy. 
But I fay, to charge it upon the Principles of my Oyation, 
is indeed greatly aſtoniſhing. Were it lawful to conceive 
ſuch a Thought after this Debare has continued ſo long, 


4 ckriſtianity as old, Sc. p. 24. 
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one ſhould think, that PE, a Ol of the Committee 
who have made this Exception, muſt either have read my 
Oration in a curſory Manner, and do not well underſtand it; 
or have by no Means conſider'd the Argument, as it now 
ſtands betwixt Chriftians and Dr. Tindal. For my Part, I 
know nothing that is more unqueſtionably true in the uni- 
verſal Experience of all Ages of the World, than that rude 
uncultivated Man, the Herd of our Species, are not able of 


themſelves to diſcover the Being anc Perfections of an infi- 


nite Mind, or, as Dr. Tmdal expreſſes it, that there is only 
One ſelf-exiſtent Being, to whom all others owe their Being, 
and their Continuance in Being. And if the R. Committee 
for Purity of Doctrine do really judge themſelves bound to 
rofeſs the clean contrary, and that the Bulk of Mankind 
are of themſelves able to know God and his PerfeCtions, 
without being indebted to Revelarion or any foreign Inſtru. 
ction (which, I violently ſuſpect, their own Experience in the 
Caſe of their own. Pariſhes, will not juſtify) I wiſh they 
would ſpeak out, that one may know what they particularly 
hold in this Argument. | 5 
But I now come to conſider the Objection itſelf, and to 
examine whether the R. Committee have any the leaſt Shadow 
of Reaſon to alledge againſt me, That y Opinion, as it is 
delivered in my Ovation, tendg to weaken the Evidences of Na- 
#ural Religion. The Charge is fo extremely heavy, that, in 
common Juſtice, it ought to have been very particular 
Aud I am heartily ſorry that the R. Committee have ſuffered 


themſelves to accuſe me of any Thing ſo hainous, without 


offering to ſhew me, J/hby, or How, or in what Degree I can 


be held thus guilty, But as in other Inſtances I have been 
forc d to gueſs at my Crime, and have thereby, in a Sort, 
been my own Accuſer ; So here I ſhall briefiy explain, upon 
what particular Grounds one can be ſaid to eveaken the Evi- 


dences of Natural Religion: That from hence it may ap- 


pear, whether, on any ſuch Account, the Principles of my 
Oration can be held juſtly exceprionable. 
By the Evidences of Natural Religion, IT ſuppoſe the 


Committee here only means ſuch Evidences or Proofs, as 


demonſtrate the Being and Perfections of the One, only li- 
ving, and true Cod; the Knowledge or Belief of which is 


the Foundation of all Religion. Now thoſe Evidences or 


Proofs being all taken from the Works of Creation and Pro- 
vidence; if my Opinion in my Oration is ſo dreadfully un- 
fortunate as to weaken thoſe Evidences, it muſt be thought, 
that, in ſome Degree or other, it would leſſen or weaken 


the 
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the Conne tion which the viſible World cannot but have with 
the Perfections of God. So that one ſhould think, that in 
my Oration J have given ſome Account of the Origine, 
the Frame, and Conſtruction, and Preſervation of the Uni- 
verſe, or of ſome of its particular Parts, wherein I would lead 
People to miſtake the efficient Cauſe, or wherein I go about 
to leſſen that Dependence, which all Things neceſſarily have 
for their Being and Well-being, their Order, Beauty, and 
Harmony, upon the Power, and Wiſdom, and Goodneſs of 
the Deity. Bur I — all thoſe who have taken upon 
them to accuſe me at this Rate, to produce one ſingle Sen- 
tence in my Oration, or any where elſe, that has the leaſt 
Tendency to induce People ro 1uſpe&t, That I. am not of 
Opinion that this World in the Whole, aud in all its ſeve- 
ral Branches, is the Workmarſbip and Care of God, a Being 
infinitely powerful, wiſe and good, 

Had I followed Epicurus, and infinuated, That this won- 
derful Fabrick of the Univerſe owes its Original to Matter 
and Motion, the blind Concourte of Atoms: Had 1 
copy'd after Anaxagoras, and infinuated, That the hot Ætber 
violently whirling about the Earth, tore away great Stones, 
and mounting them high up, the re ſet them ou Fire, and the 

became Sun, Moon avd Star:: — Had I gone along with 

all ancient Philoſophers, exc-pring 4naxagoras and his Party, 
and inſinuated, That the Luminaries of Heaven are anj- 
mated Beings, freely guiding their own Motions, ſo many 
wiſe intelligent Gods: —— Had I approved of the com- 

/ mon Opinion among the Ancients, and inftuuated, That the 
firſt Animals fataily aroſe from Mud or Slime, or a ſoft pu- 
ſ #rid Matter, as. Muſhroms now ſeem to ſpring from Dung- 
hills: Had 1 agreed with ſome modern Philoſophers, 
and inſinuated, either a Plaftick Virtue, or an Hylarchic Prin- 

 ciple, or, That God at the Beginning having impreſs'd a 
„ Certain Degree of Motion upon three imaginary Elements, 

the Univerſe at length came to be formed withour the Inter- 
vention of God, or of any other intelligent / Cauſe 
Or had I ſtood with others, and inſinuated, There are ſuch 
Blunders in the Conſtruction of the World; or there are 
ſuch Defects, or ſuch Appetires (ſuppoſe what is mentioned 
in the eighth Article of the firſt Charge againſt me) in par- 
> ticular Beings, as would ſhew the Work aliogether an wort hy 
„of God: — Or had I inſinuated, Thar all Tings go by 
Chance and Fortune; or that human Affairs, aud all Things 
bere below, are under the wiſe Direction of thoſe Gods 
whom we {ce planted in the Heavens: Or had 1 _ 
nuate 
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nuated (as Meſſ. Henry Linaſay, Tlomas Mair, and Da- 
vel Hunter, the R. Members of the Sub- commit te, have dar'd 
to do in their Report now in my Hands) That we muſt not 
conceive of God as our common Parent, who tenderly af- 
fects all his rational Creatures as they are his Offspring and 
Children, who wiſhes well to his own Workmanſbip ſo 
curiouſly contriv'd, and embraceth us with the moſt benefi- 
cent Diſpoſitions : Net conceive of God in this Light ! Alas for 
the Purity of Doctrine] I ſay, Had I inſinuated any one of thoſe 
Articles, I ſhould have thought my Opinion moſt juſtly ex- 

ceptionable, as tending to weaken the Evidences of Natural 
Religion, or of the Being and Perfections of the God and 
Father of our Lord Jeſus Chriſt, But I defy any Man, how 
keen ſoever to find me guilty, to point out any one ſingle Sen- |, 
tence of ſo hainous a Nature and Tendency. On the contrary, [7 
Have I not exprefly declared in my Oration, p. 26th and 
27th, That God is (mers infinita, que omnibus viriutibus 
perfecta & expleta, tanti bujus operis eft molitrix, efferix, & 
bernatrix) the Contriver, the Maker and Governor of the 
88 !—— That he is (prima rerum omnium cauſa, 
 enjus vi & intelligentia omnia que exiſtunt, de ſignata erant, 
& confect a) the firſt Cauſe of all Things, by whoſe Wiſdom 
and Power all Things that are, were defign'd and effected? 
That he is the Being (in cujus potentia & ſapientia 
ſuam poſſint bomines meliove jure colloc are fduciam, cujuſe 
gue a bonitate omnia bona, omnemque expectent ſalutem) in 
whoſe Power and Wiſdom Mankind may ſafely place their 
Confidence, and from whoſe Goodneſs they may expect all 
Comfort and Happineſs ?—— Thar he is (/olis, lunæ, omni: 
ue fiderum mens conditrix rectriæque, quæque bæc omnia 
ad voluntatem ſuam exequendam, tanquam machinas adbibet 
E inſtrumenta) the Creator and Governor of the Sun, the _ 
Moon, and of all the Stars, and that all thoſe he employs as ; | 
Engines or Inſtruments to fulfil his Pleaſure? I lay, After 
4 


— 


d — 
5 mo a td I» 
—— an 2s — * * 
p Pry - - — — 7 = 
2 4 _ — - 


* — — : = 0 
——_ > — — 4 
P ani. — — = = - ww 
- . . by, 
_- — — 


* 
—— — 


* — we ry - —_ — — —— 
F —˙ . * a 
> 
. K. * 
— ow — 
D 9 
* "> — 


— 
n 
7 


4 * 8 2 (rn 
r 
— — — 
x d —. 
— — 
2 — "4 
- - — — 


* : 
14 * 

'; , 
" 1 
f 

1 
. 
: 
: 


2 


this Manner have I not pointedly ſet forth the Relations 
which this viſible World bears ro God? | Ir '.F 
Beſides, that were I not of Opinion, That the Nature of 
Things, or the Works of Creation and Providence afford ſuf- 1 
ficient Evidences or Proofs of his Being and Perfection; 
and that Mankind are able to underftand thoſe Proofs, wen 
they come to be taught them; I ſhould be guilty of a very 
great Impertinence, u hen p. 32 of my Oration [expreſs my⸗- { 
{elf thus: Unde autem Anaxagoras hanc didicerit veritatem 
(the Exiſtence of an infinite Mind) ob quam qua ſi inauditam 1 


in omni memoria, ipſe Mens appellatus eſt, vobis deciarare on 
: NE | . * 2 
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poſſum « Uilum vero ex rerum n itura perſpecta, eam ſententiam 
bauſtam aliis propinaſſe, nulla conjectura duct i ſuſpicart poſſu- 
wins. Hanc equidem verit ꝛtem ab Anaxagora accept im 
gaudeus libenſque amplexus eſt Socrates; ex eis autem que de 
ee Socrates affir mat (in Plat 2:29.) berſpicu «18 
ſatis eft, eam neutiquam indag anti rerum cauſa; Anaxagoire 
obveniſſe. Nec alius quidem ullus eft Philoſophus antiquus, qui 
rerum cauſas, alias ex aliis aptas nee ſſitat ne 14 ppc i- 
endo, ad cognitionem prime cauſe, antea ignotæ, perductus eſſe 
videtur. Ex Platonis  Timeo plane conflat, magnum illum 
philoſophum, qui quaſi Deus quidam pbiloſ phorum hahehatur, 
hanc nequaquam exploraſſe veritatem, rerum inter ſe col æ entium 
ſeriem perſequendo I ſay, When I here afſure the Reader 
from thoſe Places in P/ato which I refer to, That thoſe Philo- 
ſophers who believed the Exiſtence of an infinite Mind, 
cannot be thought to have acquired the Knowledge of this 


' Truth from the Nature of Things or the Works of Creation 


and Providence, becauſe all their Accounts about the For- 
mation of the World, and of particular Beings, are extremely 
abſurd and irrational; I ſhould be talking very ridiculouſly, 
were it not my Judgment, that from a Series and Connection 
of Things in Nature rationally purſued, one may be led 
to perceive the Being and Perfections of the Deity. 
rom all which it appears manifeſt, that my Opinion, 
as it is delivered in my Oration. plainly repreſents this World 
to be the Contrivance and Production, and to owe its Sub- 
ſiſtence and Continuance to the Care and Providence of an 
infinite Mind : And it fairly inſinuates, That Arguments 
there are in Nature, or in the Works of Creation and Pro- 
vidence, from whence, as I have obſerved in my Explications, 
one may clearly demonſtrate the Being and Perfections of 
the One, only living and true God; and that the inward 
rational Powers of human Nature are proportioned to ap- 
prehend this 8 Truth of Natural! Religion, and to per- 
ceive the Foundation it has in the Nature of Things, when 
it is explain d to us. So that I again challenge any one of the 
Authors of the Na Praga here laid upon my Opinion, 
to ſhew to the World in what particular Inſtance I have in 
any Degree weakned the natural Proofs or Evidences for 
the Being and Perfections of God, 
T have indeed declared in my Oration, That the Herd of 
our Species, untaught and uncultivated Mankind, are not 
able of themſelves to find out what Dr. Tindal allows to be 


' =Y 


the, Foundation of all Religion, namely, That there is only _ 


One Sclf-exiftent Being, che Cemteiners and eme, and 


W4 
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Governor of the Univerſe, to whom all others owe their 
Being, and their Continuance in Being: And in my Explications 
I have concluded from univerſal Experience, That Philoſo- 
phers themſelves are as little able, without the Aſſiſtance of 
Revelation or Tradition, to make the Diſcovery. Nam ut 


poſſit valere; ſic non intelligo quid interſit, utrum nemo fit ſa- 
piens, an nemo. eſſe poſſit x. And hereby, I confeſs, I have 
weakned the Grounds of human pride and Vanity, and per- 
haps alarm'd the haughty Hearts of ſome conceited Gen- 
tlemen, who cannot endure to be told how poor a Thing 
—_—_ Reaſon is without the Improvement of Revelation. 
— ; 7 FO | 
While I aſcribe the Contrivance, and Formation, and 
Government of the Univerſe to God: While I main- 
' tain, That the Works of Creation and Providence are un- 
deniable Proofs or Evidences of the infinite Wiſdom, Power, 
and Goodneſs of an eternal Being : - 
feſs, That Mankind, when inſtructed, are able to diſcern 
thoſe Proofs: I would fain know, By what Principle of 
common Senſe can my Opinion be judg'd guilty of aveakning 
the Natural Evidences of the Being and Perfections of 
God? Is Calvin thus guilty when he reports, Demonſtratione m 
Dei qua gloriam ſuam in creaturis perſpicuam facit, quantum 
ad lucem ſuam, ſatis evidentem;, quantum adnoſtram cæcitatem 
non adeo ſufficere ; © That thoſe eme which God hath 
„ made of himſelf, by rendring his Glory conſpicuous in 
« his Creatures, are evident enough with reſpect to their 
« own Light; but with reſpect to our Blindneſs, are not 
tc ſufficient to make us apprehend his Being and Perfecti- 
« ons?” Or is the Apoſtle Paul thus guilty when he tells 
us, That ey 71 c 75 Os bn 2 6 xGονẽõ‘ ? d e 
Tov Os; From the Wiſdom of God diſplay'd inſthe Works of 
Creation and Providence, the World by all their \Learning did 
not diſcern God? One ſhould think, that whatever be the 
Meaſure of human Capacity to ſearch out the Being and Per- 
fections of God, or any other Truth to be learn'd from Na- 
ture, it can never affect thoſe natural Evidences, whereby 
ſuch Truths may be demonſtrated. I ſuppoſe one may ſafely 
give Judgment, That the Bulk of Mankind are not able of 
themſelves, withour Inſtruction, to diſcover, That the Hyper- 
bola and its Aſymptotes do continually approach nearer to one 
another, and yet, ibo infinitely continued, ſhall never meet. But 
will any ſober ' Man take upon him to alledge, That = 
dci de Nat. Deor, Lib 3. Cap 32 


nibil intereft, as Tully obſerves, utrum nemo valeat, an nemo 


And while I pro- 
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Opinion tends to <veaker thoſe natural Evidences, upon which 
the Truth of that Propoſition is founded? And ler any 
Man tell me, Does my proſeſſing that Mankind of them- 
ſelves are not able, without foreign Inſtruction, to diſcover 
the Being and Perfe ctions of God, any more tend to qu en 
thoſe natural Evidences which convince the Truth of this 
fundamental Article of Natural Religion ? I cannot but 
think, that every Man who underſtands any Thing of Argu- 
ment, will immediately ſee, that ſuch an Imputation is abſo- 
lutely groundleſs on my Part: And ler its Riſe otherwiſe be 
what it will, it can never be counted the Effect of a good 
Diſcernment, or of Thought and Deliberation. | 
But fince People are ſo ne of making Objections againſt 
my Principles, I ſhall here provide them in one which has 
been made to me in private Converſation, and which is the 
only Objection worth Notice, that I have yet met withal, 
againſt my Opinion about the Iſuſficieney of human Powers 
to acquire the Knowledge of Natural Religion. The Ob- 
jection is this, | of 1 

« Since Natural Religion (as all are agreed) is the only ſure 
« Standard whereby Mankind can ſafely judge of the Worth 


and Importance of religious Doctrines that may pretend 


ic to Revelation : If this be the Caſe, That Natural Religion 


« itſelf lies beyond human Diſcovery, and that Mankind 


% can come to the Knowledge of it only by Revelation; 
« Does not this plainly intimate, Thar Mankind have no Stan- 
« dard whereby to judge of the Truth of any Revelation, 
& and therefore muſt ly expoſed to the Deluſiogs of every 
« Impoſtor, or elſe live and die wit hout the Senſe or Know- 
« ledge of any Religion whatſoever ? 

In anſwering this Objection, let us put the particular 
Caſe now before us, viz. That Mankind without Revelation, 
or foreign Inſtruction, are incapable of diſcovering the 
Being and Perfections of God, the great Foundation of all 
Religion: The Queſtion is, By what Staridard ſhall Mankind 
judge of the Truth of what may come to be reveal d or pro- 
poſed to them in Relation to this Article? Ir would be ab- 


ſurd to ſay, They muſt judge of it by their natural Notions 
of the Deity, or by the Authority of God founded in his 

Truth and Veracity; for as yet they are reputed, wholly 
5 of any ſuch Being, or of any ſuch Perfections. 
Cm Anſwer is, They muſt judge of it by the Nature 
Things, or from the common Maxims or Princifiles of © 
common Senſe, that are ſelf-evident Notions or Propoſitions 
which need no Proof, and 1 5 as Dr. Tindal 2 
| 2 | the 
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be Foundation of all our R-aſonings, and the Teſts by which. 
eur ave to Jude? of every Thing, even the Being of a God and 
Natural Religion f. What I here mean is briefly this - 
Ph:3oſophers find their Scholars poſſeſꝭd of as much common 


Senſe, as renders them capable of being led (as they were 


once themſelves, and as all their Fathers and Teachers were, 


v ho had any Knowledge of this Truth) by rational Inſtructions 


to perceive the Being and Perfections of God: And us it 
cat hut be agreed upon, Thar the firft Men were no leſs 
capahl. of being rationally inſtructed in the ſame Truth, 
ſippoſe, by an Angel; fo, whoever the Being is that firſt 
inform'd Mankind ahout this Article, I dare venture to ſay, 
he did not lay the Credit, or pur the Truth of his Infor- 
mation, upon the Foot of mere Authority, but led on the 


human Mind by rational Proofs and Evidences, and brought 


it, with a juſt Underſtanding of the Nature of Things, to ap- 


7 


mn ; | . 
Thus the firſt Men being inſtructed, upon rational Proofs, 


prehend and confeſs this eſſential Article of Natural Religion. 


in the Knowledge of the great Creator of the Univerſe; 


thoſe Proofs they would propagate to their Poſterity : So 
that the ſame Proofs (and others, we may ſuppoſe, diſcover'd 
by human Induſtry) ſtill going on, th! Knowledge of the 


Being and Perfections of God is preſerved ; ind that which 
at firſt came from ſupernatural Revelation, is now no more 
but natural Inſtruction, and ſeems to ly level to human Un- 
derſtauding. — After the ſame Manner one may conceive. 


of the other Articles of Natural Religion, mat are capable 
of being explained hy rational Proofs. 


ples of Narural Religion, yet, this notwithſtanding, they are 
ſtill capable of being rationally ſarisfy'd about their Truth 
and Cerrainty ; and have it therefore in their Power to avoid 
all /mpoſture. And thus, I hope, the Difficulty is cleared. 


As for thoſe People who ſuſpect the Truth of my Opinion, 


from an Apprehenſion of our having natural Impreſſions of 
the ' Neity, ar who go about to prove that Mankind from 


innate Principles muſt of themſelves have the Knowledge of 
the Being and Perfections of God; they pretend to an Ar- 


gument which, not to mention its bad Effects, is without all 


Fonndarion. as the acute Mr Locke hath made out unanſwe- 
rably, and can never poſſibly be ſupported, Tis very cer- 


t Chriſtianity as old, c. Chap, 12. p. 184. 


So that however 
Mankind, in my Opinion, are not able of themſelves, with- 
out the Aſſiſtance of Revelation, to ſearch out the Princi- 
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tain, that however the Ancients talk of Pre-conceptions, or. 
' innate Ide-s in the Mind of Man, relating to God; yet they 
never thereby mean, There is an Idea or Notion of our God Je- 
hovah naturally impreſſid upon the buman Soul. I may be 
made appcar from numberleſs Inſtances, that thoſe Pre-com-_ 
' ceptions, or innate Ideas they ſpeak of, do only repreſent as 
Co ds, either this Untverſe, or the Luminaries of Heaven, or 
Whatever other Beings they happen to conceive under that 
Character. Of all Philoſophers the Stoicks ſeem to in- 
\ 7 ſiiſt moſt upon Articipations or innate Ideas, particularly in 
Relation to the Deity ; and yet we ſee what fort of Beings 
they were led to app ehend by thoſe Ideas. There is no- 
e thing more difficult. ſays Balbus, than to withdraw the 
«& Attention of one's Mind from the Things we are ac cuſto- 
« med to ſee. *Tis this Difficulty that makes the Herd of 
& Mankind, and thoſe Philoſophers who reſemble them, 
ce that they can form no Notion of the immortal Gods, with- 
de out apprehending them in human Shape But ro conceive 
1 © of the Gods in this Manner, be obſerves, is idle and ab- 
. ſurd. We are prepoſſeſſed, ſays he, with a Notion, that 
this is the Nature of God, namely, that he is a living Being, 
1 « and that in the whole Compaſs of Nature there is nothing 
P ct more excellent.” (Upon which one ſhould think, that 
Balbus is in a hopeful Way of leading us on to diſtinguiſh 
our God from all other Beings whatſoever. But obſerve the 
Reſult of a Philoſopher's Pre- conceptions, or his innate. Ideas 
about a Deity; he only means to condemn the Epricureans 
for apprehending the Gods in human Shape.) © I ſee bond 
„continues B̃ allus, that better ſuits this Notion with whict 
© we are prepoſſiſſed, than that* I judge that this very Uni- 
„ verſe, than which nothing can be more excellent, is a 
« living Being and God ||.” Ny, „ 
The Epjicureans themſelves tatk and argue in Favour of 
innate Ideas, that repreſent that very Sort of Gods which 
they are pleaſed to confeſs, Thus Felleius openly declares: 
Solus (Epicurus) vidit primum eſſe Deos, quod in omnium ani- 
mis eorum notionem impreſſiſſet ipſa notura. Qusæ eſt enim gens, 
aut quod genus hominum, quod non habet ſine doctrina anticipa- 
iionem quandam Deorum? Quam appellat pu Epicurus, 
ia eft, anteceptam animo rei quandam information m, fine qua 
nec intelligi quidquam, nec queri, nec d ſputar i poſſit e cujus ra» 
3 Fionis vim atque utilitatem, ex illo cœleſti Epicurt de regu[y 
P judicio rolumine, accepimus uod igitur funda mentum bujug 
= quaſt'onis eſt, id præclare jactum videtis. Cum enim non in ſti- 
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tio aliquo, aut more, aut Ig fit opinio conflituta, maneatge 


6 


ad unum, omnium firma conſ-r.ſto ; intel g. necefſe eft Je [ eos, 
guoniam inſitas coru m, vel potins innatas cegn. tines hab-mus , 


&c Thus we ſee in Fact, how far Peoples innate aw 0% _ 


direct them to diſcern the Que, only living, and true God. 
In ſhort, Philoſophers pretend that the common Notions, 
even thoſe that are given out by Poets, about the Rewards and 
Puniſhments of a future State, are as much innate, or rather 


more than the Ideas they have of the Gods. 


Now I would gladly know: If the Knowledge ah Idea 
of God be naturally famped on human Minds; How come 
Mank.:d to miſtake that Idea ſo prod giouſly and not to 
diſtinguiſb that particular Being it repreſents from all others 
in the Univerſe? Or, How come Mankind at all to differ in 
their Conceptions of a Deity, and not pre-iſcly to agree in 
apprehending the ſelf-ſame individual Being? Euſebius tells 


us, as I have 1 his Sentiments p. 33. of my further 


Explications, ** That Mankind, for Want of reaſoning juftly, 
« do quite miſapply their natural Preconceptions, and that 


. thoſe of the better Sort who were excited by their innate 


« Ideas to apprehend God as a Being beneficent and good, 
ce and endeavouring to find him out, lifted up their Thoughts 
4 to Heaven, yet there they confin'd their Views, and ad- 
« miring the Beauty of the heavenly Bodies, took thoſe 
c for Gods.” But muſt a Man reaſon with great Exactneſs, 
before he can be able to perceive the real Object of his 
innate Ideas! Can a Man miſtake the Sun, or the Moon, or 
the Stars for the One, only living, and true God, the Idea of 
whoſe Being and Perfections is tuppos'd to be * 
graven in the human Mind! After all, ancient Philoſophers 
do not ſeem to think, that theſe Ideas are innate or natu- 
rally imprinted on the Soul of Man; but that they are derived 
to us, as we grow up and become capable of Obſervation, 
from the common Events of Life, and what extraordinary 


Occurrences may happen f. 


Let me here tranſcribe the Account which the ingenious 
Mr. De Crouſax gives us of the Riſe of this Conceir about 


_ innate Ideas or Principles: Chacun, ſays be, eſt ne avec 


des facultes & des Diſpoſitions a les conceivoir & à les 
« admettre dè que les autres les lui preſentent: Or cette 
grande facilite que l' on a à les compr-ndre, d'abord qu 
on les entend prononcer, quand meme c'eſt pour la premiere 
en « fois 
- ® Td. Ibid. Lib. 1. Cap. 17. 18. 2 . 

£4. 1d. ibib. Lib. 2. Cap. 4, 5 vid. Sext. Emp. adv. Math. Lib. 
8. p. 319. E.--—- 322, Continuat. des Penſ. div. Chap. 24 -—- 20. 


£ 
J ²⅛˙¹Wſ 
ls N * <7 — 5 ens * * » 1 2 
r . £83558 BRI ER ae 3 2 ENS 


« fois, les fait mettre au rang des choſes que Fon ſavoĩt deja, 
4 parce qu” on les connoit avec la meme nertetẽ & la n eme 
Je (464 facili'e, avec laquelle on a accoiirume de ſe reperer ce 
aſl « an? de is; c'eſt faute ordinaire à PEſpri 

{2 qu on 2 deja appiis: eit Une Taute ordi > Prit 


Es 


* e h umain d'outrer les reſemblances & de confondre en une les 
44 choſes qui ſe reſemblent un peu. De ce que les principes 
d. 4 font d'abord auſſi familiers que ce que For ſait depuis 
* | ©« Jong-tems, conclure que nous ſommes nes avec eux, Ceſt 
B donner dans une chimere à peu pres ſemblable a cellei des 
r « Platoniciens, qui s'imaginotent que tout notre faycir n'eſt 

* qu* une reminiſcence & un rappel de ce qui nous a ete 


A. © connu dans une autre vie, mais qui &toit oublie: Iln'y a 
& point de connoiſſance que l' on ne puiſſe en 8'y artachanr & 
« en la repaſſant ſouvent, ſe rendre auſſi familiere que les 
« Notions communes ||.” Thus likewiſe it „ that 

nothing can be made of the Doctrine of innate Ideas or na- 
tural Impreſſions, to leſſen the Credit of my Opinion. 

But to illuſtrate our main Argument a little further: As I 
have already obſerv'd, that my Opinion only tends to humble 
the Pride and Vanity of Man, and to induce the World to 
reflect, how poor a Thing human *Reaſon is, when tis not 
ſupported by Revelation; ſo, to have a fuller View of this 
great Truth, let us here, in ſome Inſt ances, compare our 
e of Things, with thoſe which the Heathen 
0 ' had by the Strength of their own Genius, without the Aſſi- 
ſtance of Revelation. And if any Perſon among us be ſo con- 


„ cieited of his own Sagacity, as to think he would never have 
| = been the Dance that Pyth goras was, and Socrates, and Xeno- 
T'  phon, and Plato, and Ariſtotle, and Cicero, &c. let him bleſs 


1 4 himſelf in the idle Fancy of his own ſuperior Abilities, 
whereby he proves ingrate to Revelation: e hope he 
8 will condeſcend to allow, that, at leaſt, the Bull of Man- 
” *, kind cannot well pretend to be more capable than thoſe 
great Philoſophers, to underfiand the Nature and Frame of 
» This viſible World; which is all I want to juſtify my Side 
F of the Queſtion, | | 5 
1 What Fort of Evidences ſome People may judge proper 
to demonſtrate the Being and Perfections of God, I know 
not: Bur J incline to think, that nothing bids fairer to lead 
one to apprehend the undoubted Truth of this fundamental 
Article of Natural Religion, than one's attending to the 
Structure and Formation of Animals; and contemplating 
the Conſtruction, the Motions and Revolutions of the hea- 
wenly Bodies, And indeed the Contrivance and Deſign, the 
„ 1 1 Power, 
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Power, the Wiſdom, and Goodneſs, that ſhin forth in thoſe 
ſeyeral Beings, do plainly point out a molt wonderful glo- 
rious Architect. I am fearfully and wonderfully made, ſays 
the Pialmiſt; Marvelious ure thy Works, O Lord! and that 
zu Soul knocpetb right well, And in anothei Place: The Hea. 
ven declar- the Glory of God, and the Firmament ſhecueth bis 
Hand;-work. Day unto Day uttereth Speech, and Night unto 
Night freqveth Knowledge. In my Apprehenfion, ſo much 


daes our Knowledge of the Deity depend upon our being 


well inform'd about the Nature and Original of .4nimals, 
and-of the heavenly Bodies, that if a Man's Notions in theſe 
Articles ſhall lead him quite off from conceiving any Suſpi- 


Cron of an infinite Mind, I cannot poſſibly underſtand, what 


there is in Nature that will engage him to conjecture the 
Exiſfence of ſuch a Being. 9 
And thus, the Formation and Structure of Animals, and 
of the. beavenly Bodies, being the great ſuoceſsful Means, 
whereby one can come to diſcover the Being and Perfections 
of God; if the Notions which the Ancients took up withal 
in both theſe Inſtances, have no Manner of Relation, no 
Sort of Tendency towards God, but do directly lead to 
Cauſes entirely and abſolutely different, and indeed Frangely 


abſurd and extravagant; One ſhould think. that, in ſuch 
Circumſtances, Jes i have no Data, no known Truths or 
ich they can be led to diſcover this |. 


eſſential Article of Natural Religion. 

Ass for us in this Age and Part of the World, we know 
and reſt aſſured, That no Species of Animals, not the mean- 
eſt Inſect, not the loweſt Plant, ever was, or can be the mere 
Production of a humid,. warm, putrid Subſtance, nor. indeed 


of any Sort of Marter what Way ſoever corrupted and mo- 


dify'd. It appears manifeſt to us, that lifeleſs ſtupid Matter, 


only capable of being moved by external Impulſe, can at no 


Rate prove the Caule of ſuch ſurpriſingly curious Machines, 
that are Effects altogether above the Power of Mechanicks, 
or. the blind Laws of Motion. — We are likewiſe per- 
ſwaded, that the heavenly Bodies are by no Means anima- 
ted, ſelf- moving, intelligent Beings: We apprehend them 
to be vaſtly great Globes of Matter, void ” all Thought 


and Conſciouſneſs, in themſelves quite ſenſeleſs and unactive, 1 
and moving only by the Force and Direction of a compli- 


cared external Impulſe. Such are our Apprehenſions af 
Things. And when we thus underſtand the Nature of ni- 
mals, and of the heavenly Bodies, we ſeem to have ſome 


known Principles, on which we can fix our Thoyghty, and 
. ee 


T1 
from whence we may deduce a clear Connexion of undou- 
bted Conſequences. | F 

Thus, from the wonderful Structure, the exquiſite OEco- 
nomy of the vegetable World, but particularly of the moving 
animal Syſtem, wherein we ſee an infinite Number, an end- 
leſs Variety of Parts and Organs, rang'd, diſpos'd, and ad- 
juſted with a Fitneſs and Delecacy beyond Admiration:· - 
9 the ſtupendous Magnitude, the amazing Order, Situ- 
ation, and Motions of the heavenly Bodies, all hanging 
together in a boundleſs Space, and in their ſeveral Diſtances 
and Revolutions mutually affecting one another by eſtabliſh'd 
Laws, that tend to the Preſervation, the Beauty and Well- 
being of the Whole: I ſay, from the Conſtruction and A- 
rangement, the Relations and Proportions of ſuch Heaps of 


lifeleſs Matter in Heaven and Earth, united in greater and 


ſmaller Parcels, making up a moſt glorious Syſtem of Things, 
infinitely grand and magnificent, we are able to apprehend 
the Contrivance, the Wiſdom, Power, and Goodneſs of an 
immenſely great —_ who alone is over all, God bleſſed for 
ever, the only Object of all Worſhip and Adoration. So 


that, in our Views of Things, we can truly ſay, The Heavens 


declare the Glory of God, and the animal World freaveth bis 


Hlandy-work. , . 

But now, in the Notions of the Ancients, how do the ſame 
very Objects appear abſolutely different, and under quite 
another Set of Relations? So univerſally did the Opinion 
prevail, that Man and all other Animals did originally ſpring; 
out of a humid, warm, earthy Subſtance, and came after 
wards to propagate one another, without rhe Interpoſition' 


of an intelligent Cauſe; I fay, fo univerſally did this Opi- 
nion prevail, and ſo great was its Credit in the World, that 
the graveſt ang moſt judicious Hiſtorians ſpeak of it in the 


common Courſe of Things, with as little Heſitation, as the 
do of other Facts the moſt feafible and likely. Nay, fo well 
are they aſſur d of the Truth of it, that from thence they 
go about to explain ſome extraordinary Events, and to recti- 
: ſome fabulous Accounts that had crept into ancient Hi- 

ory. n | — a : 1 


Thus Pauſanias having obſery'd, that when the Romani 5 


had turn'd the Courſe of the River Orontei, there was found 


in the old Chanel, an earthen Cheſt more than eleven Cu- 


#1 -* 


bits long, wherein lay the Corps of an Indian nothing ſhors 


ter: He accounts for this extraordinary Length of a human 


Body, after this Manner; © If, ſays be, in ancient Times 


J the Sun, by warming. - moiſt humid Earth, 2 
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« forth the firſt Men; what Sort of Earth, is it likely; 
© would produce Men of greater Size than India, which, 
| © even at this very Day, breeds Animals ſo monſtrous for 
i their Shape and Bigneſs *?* Which are Sentiments much 
of Kin to theſe of Lucretius, who only confeſs d the Gods 
of Epicurus: | | 
© Multaque nunc etiam eviſtunt animalia terris, 
Imbribus, & calido ſolis concreta vapore. 
Duo minus eſt mirum, ſi tum ſunt plura coorta, 
Et major nova tellure atque athere adulto. 
Lucret. Lib. 5. v. 795. 


And Diodorus Siculus, who pretends to begin his Hiftory 
with that of the Formation of the Univerſe, does not ſcruple 
at telling us, that The Earth was at firſt ſlimy and quite 
<« foft; but afterwards by the Hear of the Sun, being re- 


« duc'd to a Conſiſtence, and its Surface put in a Ferment; 


« in many Places ſome of the oozy Parts heaved up, and 
« came to be putrid Matter incloſed in thin Bags or Mem- 
“ branes. And thus the oozy or humid Parts being im- 
c pregnated by the Heat; the Young were nouriſhed by 
« Night from the falling Dew, and by Day they were 


<« ſtrengthned and grew firmer + the warming Sun: Till 
t 


it at laſt, being fully ripen'd, and their Coverings breaking 
« by the Force of the Heat, there came forth 1mmediately 
« all Sorts of Animals. And in this Account of the Origin 
« of Animals, Euripides, being a Scholar of Anaxagoras, 

* ſeems to agree; for in his Menalippe (one of thoſe Trage- 
* © gie noc loſt) he has theſe Verſes: | 
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Thus Diodorus explains the firſt Formation of Animals: 
And ſo far is he from ſuſpecting the Truth of the Fact, that 
from thence he would rectify a fabulous Account they give 
us concerning the Iſland of Rhodes, It ſhould ſeem that 
„At the Time when this Iſland happen d to be overwhelm' d 


ce there born by Halia to Neptun) he carri 


auſar 1 * « and 
2 Pauſan. in Arcad. p. 261; es OP 
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et and calls the Iſland by her Name. This is the Fable. 

But the Truth of the Matter, fays Diodorus, is this: © The 
tc Tſland being now flimy and ſoft, as Things were at the 
«© Beginning; the Sun dries up the great Moiſture, and ha- 
ce ving impregnated the Earth, brings forth ſeven Men, who 
it from him are called Heliades, the Offspring of Helios, i. e. 
4c the Sun. In conſequence of which, the Iſland became 
cc ſacred to the Sun; and the Inhabitants continued to wor- 
ce ſhip him beyond other Deites, as being the Author of 
te their Race .. And to ſhew us, that this Opinion, about 
the original Formation of Animals, deſerves to be credited, 
we are led to reflect, that © In Egypt, after the Overflow- 
tc ing of the Nile, there is produced from the ſlimy Earth, 
de grown putrid in many Places of its Surface by the Heat 


4c of the Sun, an innumerable Quantity of Mice; ſome of 


« which you will ſee moving with their Breaſts and Fore- 
tc limbs quite formed, while their Hinder-parts yet remain 
$ a ſhapeleſs Piece of Earth f. | 


Altera pars vivit, rudus eft pars altera tellus. 
Seh ubi temperiem ſumpſere humorque, calorque, 
oncipiunt, & ab his oriuntur cuncta duobus. 
| | Ovid. Met. Lib. 1. v. 429. 


But Pythagoras pretends to aſcertain the Truth of this 
Conceit about the original Formation of Animals by ſome 
Experiments, which one has Acceſs — make without tra- 
velling to #. © Pythagoras, ſays Porphyry ||, equally for- 
P bags no * of — — of Human Fleſh, "Hand 
< they tell us that he made this Prohibition, becauſe the 
« firſt Original and Generation of the Univerſe being in 
<« Diſorder ; and many Things happening to be jumbled 
* and confounded, and to ly rotting together in the Earth, 
cc their Separation and Production came on by Degrees, and 
« Animals and Plants growing up by one another, then ir 
« was that Men aroſe, and Beans ſprang forth out of the 
« ſame Putrefaction. Of this (continues 222 who cprit 
„ avith great Keenneſs againſt the Chriſtian Revelation) he 
<* brings ſome manifeſt Proofs, For let a Man chew or griad 
«© a Bean with his Teeth, if he leaves it a little While expoſed 
« to the intenſe Heat of the Sun, and returns after a ſhort 
Time, he ſhall find it to ſmell of Human Blood. Again, at 


5 0 the Time when Beans are blooming, let one take a little Bit 


VVC—ͤ 52 1 
* 14. Lib. 3. p. 327. D. f Id. Lib. 1. p. 8, 10, 5 
De Vita Pythag. Cap. 44. p. 433 | 
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& of Bloom growing black, put it in an Earthen Veſſel, cover 
« jt, and bury it in the Earth, and keep it thus buried for 
c Ninety Days; if after this he digs it up, and uncovers it, he 
« ſhall find, in Place of the Bean, either a Child's Head for- 
$ med, I Y, & 100d 0%. The Story of Prometheus 's Clay 
is far more plauſible k. 2 
Such were the Notions of the Ancients about the Forma 
tion of Animals. And as for the Heavenly Bodies, they a | 
prehended them to be animated ſelf-moving Beings, intelli- 
gent, wiſe, and beneficent Deities. Thus Diodgrus Sicultss 
reports, That: Men in Egypt of old brought forth, and 
$ judg'd to be the firſt of Human Kind, looking up to the 
Heavens, and ftanding amaz'd at the Nature of the Uni- 
« yerſe, came to conceive, That the Sun and Moon are 
ge the eternal and the farſt Deities, to whom all other Things 
* owe their Being, and their Continuance in Being f. And 
Plato aſſures us, That the firſt Inhabitants of Greece regarded 
the Sun and Moon, the Earth, the Stars, and Heaven, as the 
only Gods il. But this Opinion, that attributes Self- motion 
and Divinity to the Heavenly Bodies, was not peculiar to the 
Bulk or Herd of Mankind: If you except Anaxagoras and 
His Followers, it was held by all Philoſophers. of whatever 
Sect, that were not Atheiſts, | Ariſtotle, as Cicero informs 
us, goes about to ſupport it by this Reaſoning : All 
# Things, ſays be, in Motion are moved, either by Nature, 
4c or by an external Force, or by an inward voluntary Power: 
«© Now the Sun, Moon and Stars, can't have their Motions 
4 from Nature; for, in this Caſe, they muſt either by 
« their Gravity fall downward, or by their Lightneſs. |. 
*« mount upward ; whereas, they revolve in an Orbit: Nor 
© can it be ſaid, that their Motions are owing to an external 
« Hrce, which overpowers their natural Tendency; For 
ac what Force is able to ſurmount this Tendency ? So that 
* we ſhall conclude, their Motions are voluntary, and whol- 
« ly in their own Power. And the Man, ſays Balbus, who 
ac obſerves thus much, is not only ignorant, but impious, if be de- 
« nies they are Gods br.. Of this Impiety, however, was 
Lucretius guilty, who, without confeſſing their Divinity, ſeems 
to think they are animated Beings, and is not ſure but their 
Motions may ariſe from their being obliged to travel through 
the Heavens in ſeeking after their proper Food. 4 
1 * 8 pe e 


V. Pauſan. in Phocic. p. 3 19. 
{ Id. ibid. p. 10. vid. Euſeb. Prep. Evang. Lib. 3. p. 54, &c. 


5 Plat. in Cratyl. p. 397. C. V. 1. 
* Cic, Lib, 2. de Nat. Deor. Cap. 15, 16, 
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- —ů— Sive ip ſi ſerpere poſſunt, 1 . 
Duo cujuſque cibus vocat, atque invitat eunteis, : 
Hammea per ccelum paſcenteis corpora paſſim. 
| Lucret. Lib. 5. v. 523. - 


_ -. Nay, Galen, a great Philoſopher and Phyſician who flou- 
riſh'd towards the End of the ſecond Century, in that ex- 
cellent Treatiſe concerning the Uſe of the Parts of the Human 
Body, wherein he all along profeſſes a deep Senſe of the 
great Goodneſs, Wiſdom, and Power of a forming Mind ; 
argues the Caſe after this Manner: As the, Man, 'ſays 
* be, who contemplates the Heavens, will immediately ad- 
* mire the Beauty of thoſe Bodies, particularly of the Sun, 
« of the Moon next, and then of the Stars; ſo tis reaſonable 
« to think, that by how much the Subſtance of thoſe Bo- 
<« dies is purer, by ſo much the find that animates them is 
% purer and more perfect, than the. Mind that animates 
te theſe Earthly Bodies. If you attend, continues Galen, to 
« Plato, to Ariſtotle, Hipparchus, Archimedes, and many 
« other ſuch Characters, you will obſerve a rational Nature 
ein Men themſelves.” And it in ſo great a Huddle of 1 


(For what elſe can one call a Compoſition of Fleſh, Blood, 


« Flegm, and both the Biles ?) there is found fo excellent 
«Ka Mind; How great muſt the Excellency of that Mind 
« be, which is in the Sun, the Moon, and the other 
ﬆ Stars (a)?“ And in another Place: © The Stars, ſays 
« be, are equally reſplendent and dry, and are therefore en- 
% dowed with the higheſt Intelligence; and whoſoever denies 
eit, ſeems to have no Feeling, and to be altogether ignorant, 
of the Excellency of the Gods (b). | 3 
And as the Ancients attributed Self- motion and On to 
the heavenly Bodies, ſo, in Conſequence of theſe Apprehen- 
ſions, they very naturally put up their Addrefles to thoſe 


L _ ſuperior Beings, and made them the Objects of their reli. 


gious Worſhip. Thus Plato informs us, That Greeks and 


Barbarians, in Proſperity as well as Adverſity, fell proſtrate 


upon the Ground, and worſhipped the Sun and Moon, at their 
Riſing and Setting (e). And with ſuch Zeal were People 
actuated in Defence of the Worſhip of thoſe Deities,” that 
Anaxagoras was found guilty of Impiety, in maintaining the 
Sun is only a Stone ſet on Fire; and for that Crime came to 
(a) Galen de Uſu Part. Lib. 17. p. 702. v. 4. | 
(b) Id. Quod animi mores, &c. Cap. 5: D. V. 5. vid, Cap. 4. p. 449, 
(c) Plat. de Legib. Lib. 10. p. 887. D. V. 2, > WW. ne 


/ 


E 0 | 
be reduced to great Hardſhips (d). Nay, Socrates and Plato 
do warmly condemn this Opinion of Anaxagoras, as highly 
abſurd, and as the Cauſe of much 4theiſm and Impiety (e). 
In ſhort, Plato expreſly affirms, There can be no Devotion or 
Religion ms Men, without Peoples being perſwaded 

that the heavenly Bodies are animated Beings and Gods (7). 

I E-cannot indeed agree with Macrobius, That the Sun is the 
only Divinity that was almoſt every where worſhipped under 
various Denominations (4). But I judge it highly * 

that among the Bulk of Mankind he was always reckoned the 
firſt or chief Deity. And certain it is, that Men of Lear- 
ning and Philoſophy attributed the higheſt Divine Perfecti- 
ons to this Luminary. Thus Homer makes Ulyſſes, when he 
warns his Companions not to. touch the ſacred Cattle, to re- 
- preſent the Sun, as ſeeing and hearing all Things, 
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We meet with the ſame Doctrine in a Prayer which the Wl 
Ovphick Verſes addreſs to the Sun, where he is likewiſe ftiled, 
the Eye of Righteouſneſs, and the Light of Life. | 
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So that People apprehending the Sun to be omniſcient and 4 
righteous, they imagined he would be highly offended with |: 
thoſe who ſhould treſpaſs upon their Duty, and in any In- 440 
ſtance offer him an Indignity. Thus the Perſians came to « 
fancy, that People were puniſh'd with Leproſy for ſinning « 
againft the Sun (H): Whereas Ulyſſes ſuffer d Shipwreck, (4e 
and the Loſs of his Companions, as Tireſias had before threat- « 
ned. And let it here be remarked, That as Apollonius /- þ 
mæus (whom the Ignorance or Folly of ſome People would 

Compare to Feſwus Chrif) travell'd as far as the Indies, there P 

| EE: : 2: ex | 
(d) D. Laert. in Anaxag. p. 36. Plut. in Pericl. p. 169. D. f 
(le) Plat. in Apol. Socrat. p. 26. C. V. 1. 6 x 
(J) Id. de Legib. Lib. 10. p. 886. B & Lib, 12. p. 90746 -, 5 
£2) Macrob. Saturn. L. 1. Cap. 17, 23. | 
G) Herodot. in Celio. Cap. 138. | 5 
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expecting to have better Information about the Gods, than 
any where elſe, becauſe the People of thoſe Parts live near 
the Gods, and the Fountain of that warm Subftance that 


| 2 Life to Animals (i); So he ſeems all along to have 


en mighty regular, very conſcientious in his religious Ad- 


dreſſes to the Sun (. But the ſupreme Divinity of this hea» 
venly Body, as the great Object of Worſhip, is pompouſly 


ſet forth by Julian the Apoſtate. 
This Emperor (who had renounced the Chriftian Religi- 
on, and form'd a Plot to extinguiſh it) in a ſet Oration com- 


poſed in Honour of the Sun, openly profeſſes, That from 


his younger Years he had all along entertain'd a particular 
Veneration for this Deity ; he fondly gives out his Lord the 
Sun, as the common Parent of Mankind, who generates and 
nouriſbes our Bodies, who ſends down our Souls not only. from 
himfelf, but from the other Gods, and beſftoxws upon us what good 
Things ſoever we enjoy, either immediately by himfelf, or by 
Means of the other Deities. And thus having acknowledged 
this great and beneficent God, in his Divine Power and Go- 
vernment, he concludes with ſupplicating to him, not only 
for Peace and Safety here, but for Joy and Happineſs here. 
after (). Which puts me in Mind of a ſolemn Prayer of 
the Egyptians, in their Service for the Dead, which they put 


up to the Sun particularly, in Name of the deceaft Perſon, 


and is thus: O Lord Sun, and all ye Gods who give Life to 
Mankind, accept of me, and recommend me as a Compani- 
« on to the eternal Gods, For as long as I wa in Life, I con- 
« ſtantly cvorſbipped the Gods aubom my Forefathers taught me; 
« , always bonour'd my Father and Mother; I never committed 
« Murder; never did 1 keep back a pledge; nor am I guilty of any 


i other inexpiable Crime. But if, in any Inflance during my Life, 


« ſhave ſinned in Eating and Drinking the Blame lies not upon me, 
«© but upon thoſe (pointing at the Cheſt that holds the Entrails.) 
* And having thus pray d, ſays Porphyry, they threw the Cheſt 
« into the River, and embalm the reſt of the Body, which 
*© they take to be pure. After this Manner did they think 


|; © it their Duty to excuſe themſelves with God (the Sun) for 


* what they had done amiſs in Eating and Drinking ()). 
And indeed they were reckon'd downright Atbeiſts who 


paid no religious Worſhip to this heavenly Body (7). 


(i) Philoſt. de Vita Apoll. Lib. 6. Cap. 11. 

(k) Id. ibid. Lib. 1. Cap. 3 1. Lib. 2. Cap. 38. Lib. 6. Cap. 10. 
(7) Jul. ad Regem ſolem. Orat- 4. . f 

(m) Porph. de Abſtin. Lib 4. 6 10. + 

(u Herodot, in Melpom, Cap, 184, Strab, Lib, 17, p. 822, C. 
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( 37 ) 
I ſhall only obſerve further; As Philoſophers employ d 
their Reaſon in proving the heavenly Bodies to be ſelf-mo- 
ving intelligent Beings ; ſo here likewiſe they go about to 
prove, that they ar# fit Objects of religious Worſhip. I 
ſhall only inſtance in Seneca, who anſwers an Objection upon 
this Head, which he ſuppoſes one to fetch from the Neceſſi- 
ty of their Motions. The Objection is this: Sciam, inquit, 
ſolem as lunam nobis velle dale ſi nolle potuerit : Illis autem 
non licet non moveri, ad ſummam conſiſtant, & opus ſuum in- 
termittant. To which Seneca anſwers, Hoc vide quet modis 
refellatur. Non ideo minus vult, qui non poteſt nolle. Ergo 
magnum argumentum eff firmæ voluntatis, ne mutare quidem 
poſſe. Ji bonus non poteſt non facere, quod facit: Non enini 
erit bonus, niſi fecerit.— Aajice nunc, quod non externa co- 
gunt Deos, ſed ſua illis in legem æterna voluntas eft : Statuerunt 
que non mutarent. ſtaque non peſſunt videri facturi aliquid, 
qua mvis nolint: Quia quicquid deſinere non poſſunt, perſeverare 
voluerunt. Nec unquam primi conſilii Deos pœnitet. Sine dubio 
ſtare illis, & deſciſcere in contrarium non licet. Sed non ideo, 
quia vis ſua illos in propoſito tenet, ex imbecillitate permanent : 
Sed quia non licet ab optimis aberrare, & fic ire decretum eff. 
in prima autem illa conftitutione, cum univerſa diſponerent, etiam 
voſtra viderunt, rationemque hominum babuerunt. Itaque non 
paſſunt videre ſua tantum cauſa decurrere, & explicare opus 
ſuum : Quia pars operis ſumus nos. Debemus ergo & 
Soli, & Lung, & ceteris cœleſtibus beneficium : Duia etiam 
i potiora illis ſunt, in que oriuntur, nos tamen in majora ituri 
juvant. Aajice, quod deſtinato juvant. Ideoque ovligati ſumus, | 
gui non in beneficium ignorantium incidimus, ſed bac que acci= | 
Mus, accepturos ſcierunt (o) &Fc. 99s oa 9 5 
Now theſe were the Apprehenſions of the Ancients in 
relation to Animals and the heavenly Bodies; abſolutely dif- 
ferent, you ſee, from our Notions of Things, and dire&ly 
leading to quite other Conſequences. They look up to the 
Heavens, and apprehend thoſe Luminaries above, to be 
animated ſelf- moving Beings, exquiſitely wiſe and intelligent, 
guiding their own Motions, and imparting their benign In- 
ences to this lower World, whereby they cheriſh our 
Harth, and from its putrid Parts bring forth every Species of || 
Plants and Animals. Theſe, I ſay, were their undoubted Þ 
\ Notions. And in this Scheme of Things, or while they 
thus underſtood the Nature of what we behold in Heaven 
and Earth; I would fain know, What are the firſt Principles | 
on which they could reſt their Thoughts, and from * 
| 1. the they 
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they could go on reaſoning, till they ſhould come to diſtin! 


aiſh the One, only living, and true God, who alone is the 
er and Former, and Governor of the Univerſe, and 
the ſole Object of all Adoration ?!——The Plants and 
Animals that inhabit and beautify this lower World, entirely 
owe their Production and Subſiſtence to the heavenly Bodies. 
Here they can have no Argument for the Being and Perfe- 


ctions of the Deity. —— The heavenly Bodies are ſelf-mo- 


ving intelligent Beings, kind beneficent Gods, that preſerve, 
and bleſs, and govern the World. Here they are in View 
of ſelf-moving wiſe Deities, that dwell and ſhine gloriouſly 
in the Heavens, that give Birth to the vegetable and ani- 
mal World, that ſuperintend and proſper our lower Habi- 
tation, and are therefore the Objects of religious Worſhip.' 
——— W hither now ſhall they go? Where are the 
Data? Where is the known Ground on which one may 
ſet one's Foot, and from whence one may proceed towards 
an infinite Mind? Indeed Men of Speculation and Philoſo- 
phy may .indulge their Fancy, and come to apprehend 


Heaven and Earth, the whole vifible Univerſe of Things, 


as one entire Body; and uy this they may imagine to them- 
ſelves (what I dare ſay, the Bulk of Mankind would never 
think on) That this one Body of the Univerſe is animated 


by one univerſal Soul, as our little Bodies are with ours; 
and fo profeſs with fratus, | | 
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But as for their coming to perceive or diſcern a Mind abſo- 
lutely diſingag d and independent from all Matter, a Mind 
infinitely greater than the heavenly Bodies, than the whole 
Univerſe, alone the Contriver, and Maker, and Governor 
of this ſtupendous Piece of Architecture: I do not ſee that 
while they have ſuch miſtaken Apprehenſions of Things, 
they are-at all capable of the Diſcovery, or that they have 
known Principles ſufficient to enable them to make it. 
„The only Way, ſays the leurned Mr. Shuckford, that 


© Reaſon can teach Men to know God, muſt be from con- 
c ſidering his Works; and if fo, his Works muſt be firſt 
_* known and conſidered, before they can teach Men the Au- 
© thor of them. But ſays be, We ſee in Fact, that ' 


8 when Men firſt began to ſpeculate and reaſon about the 
L Things of the World, they reaſon d and ſpeculated very 
ad La, — 
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te, wrong. In Eeypt, in Chaldea, in Perſia, and in all other 
Countries, falſe and ill- grounded Notions of the Things 
 « which God had made, induced them to worſhip the Crea- 
« tyres inſtead of the Creator, and that at Times when other 
«© Perſons, who had leſs Philoſophy, were Profeſſors of a 
« truer Theology. The Deſcendants of Abraham were true 
« Worſhippers of the God of Heaven, when other Nations, | 
«.whoſe great and wiſe Men pretended to conſider and reaſon | 
« about the Works of Creation, did nowife rightly appre- 
« hend or acknowledge the Workmaſter, but deemed either 
« Nre, or ind, or the ſwift Air, or the Circle of the Stars, | 
« oy the violent Water, or the Lights of Heaven to be the Gods | 
« ephich govern the World; being delighted with their Beauty, or 
« aſtoniſb d at their Power, they took them for Gods *,” 80 
that | | 5 | | N 
The Opinions of the Ancients about the Nature of the heaven- 
Iy Bodies, and the Formation of Animals, ſeem to have put 
it out of their Power to diſcern a Courſe of Arguments, that | 
obvious connected Train of Evidences, which now teach us 
to apprehend the Exiſtence of the Deity. Nor, in Fact, 
did their Philoſophers ever 5 about to prove the Exiftence | 
of this Being in particular; But in all their Reaſoning to 
rove there 1s a God, do either conclude in the Sul of the 
World, or in the Divinity of the heavenly Bodies; as every 
Man will be ſenſible who looks with Care into their 
Writings ||. 1 Whether 


 * Shackf. Connection of the Sacr. and Proph. Hiſt, B. 5. p. 363. 


{] Becauſe Heather Philoſophers, in going about to prove there 

is a God, make uſe of the. ſame. Arguments we employ; I am 

afraid ſome People may from hence be apt to imagine, that the 

were poſſeſs d of the ſame Concluſion, or that by Wiſdom or Rea- 
ning they knew God, or came to apprehend his Being and Per- 
fections. Thus Cicero makes Balbus to argue after this Manner : | 
Ne egere quidem videtur, oratione prima pars (eſſe Deos.) Quid | 
enim pote ſt eſſe tum apertum, tamque perſpicuum cum cœlum ſuſ- |} 

peximus cle ſtiaque contemplati ſumus, quam eſſe aliquod numen 
Præſtanti ſimæ mentis quo hac regantur? q Quod ni ita efſet, qui 
porwiſſet aſſenſu omnium dicere Ennius ? | 


Aaſpice hoc ſublime caudens, quem inwcant omnes gouem. 
lum vero & Fovem, & dominatorem rerum, & omnia nutu re- 
gentem, ut idem Ennius, ; ESE CESS © 

- Patrem ary tan hominumquue. 
Et preſentem, E præpotentem Deum. Quo qui dubitat, hand 
{one intelligo cur non idem, ſol fit, an nil ius fit; dubitare 2255 
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'Ouid enim eft hoc illo evidentius ? od ni ſi cognitum, comprehen « 
umque animis haberemus, non tam abilis opinio permaneret, nec 


confirmaretur diuturnitate temporis, nec una cum ſæculis etatibuſq; 


hominum, inveterare potuiſſet. Etenim videmus ceteras opiniones 
fas, atque vanas, diuturnitate extabuiſſe Opinionum enin: 
commenta delet dies; nature j udicia confirm at.-------------.----Cleanthes 

nidem noſter quattuor de cauſis dixit in animis hominum informa- 

as deorum eſſe notiones. - Yuartam poſuit cauſam, eamque vel 
maximam, equabilitatem motus, converſionem coli ; ſos, luna 

ſalerumque omnium diftinftionem, varietatem, pulchritudinem, or- 
dinem : quarum rerum adſpectus ipſe ſatis indicaret, non eſſe for- 
tuita, Utfi quis in domum aliquam, aut in gymnaſium, aut in 75 
rum venerit; cum videat omnium rerum rationem, modum, diſ- 
ciplinam, non poſſit ea ſine cauſa fieri judicari, ſed eſſe aliquem in- 
zelligat, qui preſit, & cui pareatur: multo magis in tantis motibus, 
tantiſque vici ſſatudinibus, tam multarum rerum, atque tantarunt 
ordinibus, in quibus nibil unquam immenſa & infinita vetuſtas 
mentita ſit, ſtatuat neceſſe eſt, ab aliqua mente tanios nature mo» 
tus gubernari. Chry ſippus quidem, quamquam eſt acerrimo ingenio, 
amen ea dicit, ut ab ipſa natura didiciſſe, non ut ipſe veperiſſe vide- 
atur. Si enim, inquit, eſt aliquid in rerum natura, quod hominis 
mens, quod ratio, quod vis, quod poteftas humana efficere non poſſit z 
eft certe id, quod illud efficit, homme melius. Atqui res cœleſtes, 
omneſque ex, quarum eſt ordo ſempiternus, ab homine confict non 


poſſient : eſt igituy id, quo ille conficiunter, homine melius. Id aur 


tem quod potius dixerim, quam Deum? Etenim ſi Dii non ſunt, 
quid eſſe poteſt in rerum natura homine melius ? In eo enim ſolo 
ratio eft, qua nibil poteſt eſſe præſtantius. Eſſe autem hominem, 


qui nihil in omni mundo melius eſſe, quam ſe putet, de ſipientis ar- 


rogantiæ eſt. Ergo eſt aliquid melius, Eft igitur profecto Deus,” 
An vero, ſi domum magnam pulchramque videris, aon poſſis aduci, 
t, etiam fi dominum non videas, muribus illam & muſtelis adi- 


catam putes : tantum vero ornatum mundi, tantam vaietatem, 


pulchritudinemque cœleſtium, tantam vim & magnitudinem maris 


atque terrarum, ſt tuam, ac non deorum immortalium domicilium 


putes, nonne plane deſipere videare ?.--------Nihil, inquit Zeno quod 


animi quodque rationis eſt expers, id generare ex ſe poteſt animan- 


tem, compotemque rationis. Mundus autem generat animanteis, 
compoteſque rationis: Animans 72 Mundus, compoſaue rationis. 


 Idemque ſimilitudine, ut ſepe ſolet, rationem concluſit hoc modo. 
Si ex oliva modulate canentes tibia naſcerentur : non dubitares quin 


ineſſet in oliva tibicinis quedam ſcientia. Quid, ſi platani fidiculas 
ferrent numeroſe ſonanteis ? Idem ſcilicet cenſeres, in platanis in- 


eſſe muſicam. Car igitur Mundus non animans, ſapienſque jndice- 


tur, cum ex ſe procreet animanteis, atque ſapienteis? &c. Cic. de 
Nat. Deor. Lib. 2. Cap. 2 5.6.8.-- ET OY AE 

Such Sort of Arguments in the Management of thoſe who have 
the Improvemenr of Revelation, will lead one to diſcern, and to 
diſtinguiſh from all other Beings, the One, only living, and true 
God: But as they are manag'd by Balbus, and Chry ſipbies, and 


Zeno, they all conclude in the Soul of the World, in that God of 


the Stojicks whom 1 have deſcribed p. 17. of my Further Explicati- 
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Hiſtory of America, Vol, 5. p. 8d. &c.) Thus likewiſe, the Ing as, 


5 ( 36 3 1 
Whether the Ancients had it * Power to acquire 
theſe Notions of the beaveniy Bodies, wherein we now ap- 
rehend them, and whereby, one ſhould think, they might 
have come to have diſcovered the Exiſtence of the Deity ; 
would certainly prove a very idle Debate. I ſhall only ob- 
ſerve, that in Fa#, notwithſtanding all their Endeavours to 
ſearch out the Truth of Things, they never did form any 
Juſt Conceptions about the Nature i thoſe Beings : Nor, 
where there is no Revelation, did ever any of human Kind 
think more juſtly about them f. And ſo natural does it feem 
| for 


ons. So that however ancient Philoſophers did, for the moſt Part 


agree in believing from the Evidence of Reaſon and Argument 
Cas they apprehended Things) There is a God, or there are Gods; 
yet it was greatly debated! What he is, or What they are; Quales 


nt, ſays Balbus, varium eſt, eſſo nemo negat. And in this Que- 


ſtion, 10 very much were they bewildered, that in Fact, they ne- 
ver lighted upon the true God : Which gave Occaſion to the great 
Calvin to obſerve this moſt certain Truth in the Caſe of Men de- 
Kitute of Revelation; Concipimus Divinitatem deinde eam quæcun- 
gue eſt, colendam eſſe ratiocinamur. Sed bic deficit ſenſus noſter, 
eantequam aſſequatur aut Quis, aut Qualis it Deus. In Rom. i. 20. 


All our late Diſcoveries do fully juſtify what I have here af- 
Firmed. I ſhall here inſtance in the Inhabitants of thoſe Parts 
Which the Spaniards, after their Conqueſts, call'd The new King- 

dom of Granada. . _© | | OY 
"Theſe People are ſaid to have been rational enough in their 
moral Sentiments, with reſpe&t to Society, whilſt they ſeverely 
punithed Crimes, particularly Theft and Murder. And from their 
Temples in Towns, and others abroad in the Country, and abun- 
dance of little Chapels or Hermitages on the Roads, and in Woods, 
in all which there was much Gold and Emeralds, they ſeem to 


| Have been very devout and religious. They were, however, no 


better informed about the Deity, than other Parts of that new- 
Found World; for among them the Sun and Moon were eſteem'd 
to be the univerſal Creators, and were regarded as the great Ob- 
Jets of religious Worſhip, with whom they ' conceived, their 
other Deities made Interceſſion in their Favour. At the ſame 
Time, their Opinion about the Sun and Moon is very extravagant. 
They apprehend that they live together like Man and Wife, and 
thereby propagate other Animals. Thus, I | 
„When the Spaniards firſt entr'd this Kingdom, the Natives 
= were in a great Conſternation, looking upon them as the Chil- 


“ Jren of the Sun and Moon whom they ador'd, ſaying they en- 


„ gender'd like Man and Woman, and had ſent thoſe their Chil- 
te dren from Heaven to puniſh them for their Sins; and therefore 


they called the Spaniards Uchies, a Name compounded of Uſa, 


* ſignifying the Sun, and Chia the Moon.” (Antonio De Herre ra's 
or 
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for Mankind to imagine the heavenly Bodies to be animated; 


that Fews and Chriſtians of no (mall Character, do con- 
ceive it, and endeavour to juſtify the Opinion, Nay, from 
ſome Experiments I have made, I violently ſuſpect, that the 


Bulk off Mankind do, even at this Day, every where appre- 


hend them in this miſtaken Light ; and if People will try it 
in ſome Inſtances, perhaps they may find that the Sufpicion 
is not ill-erounded. | ; 


But had the Ancients come to regard the heavenly Bodies 
as Heaps of lifeleſs Matter: Would they from thence have 


been led to perceive the Exiſtence of the Deity? From the 
Caſe of Anaxagoras and his Followers, one may gueſs at the 
Likelihood of ſuch an Event. In fhort, there was ſuch Dif- 


| ficulty, or ſuch Ohſcurity, or ſuch Abſurdity, in every 


Opinion held by the Ancients about the Formation of the 


Univerſe, and the Nature of the Gods, that I -do believe 


Cotta expreſſes his fincere Sentiments, when he declares, 
That he could beiter tell what be ſhould not think, than what he 
Hould think in Relation to ſuch Articles *. It is finely ob- 
ſerved by Mr. Locke: When Truths, ſays be, are once 
« known to us, tho' by Tradition, we are apt to be favourable 
«© to our own Parts, and aſcribe to our own Underſtanding 
« the Diſcoyery of what in Truth we borrowed from 
« others; or, at leaft, finding we can prove what at firſt we 
1 e e | learned 


or Emperors of Peru, pretended to derive their Pedigree from 
none but the Sun; and were therefore addreſs'd in theſe Terms 
very mighty Lord deſcended from the Sun. (Ibid. Vol. 4. p. 286.) 


And this Conceit of looking upon the Sun and Moon in a conju- 


gal Relation, ſeems to have been pretty common. The People 


of Cumana ador'd the Sun and Moon whom they took for Man 


“and Wife, reckoning them great Gods. They were afraid of 
c Thunder and Lightning, ſaying the Sun was angry; they fa- 
« ſted for Eclipſes, eſpecially the Women; the Wives tore their 


* from their Arms with Fiſh-Bones ; thinking that the Moon 
« was hurt by the Sun upon ſome Falling out.” (1bid. Vol. 3. 


. 309.) — | 
"from this fanciful Opinion of the Americans one Can't but call 
to Mind, that Baſſianus (one of the Prieſts of the Sun among the 


Phenicians, who, with the Nations about, were greately devouted 


to this Deity) when he came to be Roman Emperor, inſtituted a 

Marriage betwixt the Sun and Moon, and cauſed it to be celebra- 

ted at Rome and all over Italy, both in publick and private, with 

reat Solemnity. (Herodian. Lib. 5. Cap. 5. & 15.) So that in the 

oſt diſtant Parts of the World, human Nature ſeems to exert 

itſelf .in what relates to Religion, much after the ſame Manner, 
* Cc, de Nat. Deor. Lib, 2, Cap. 1. 


ee ous and ſcratch'd themſelves; and the Maidens drew Blood 
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| TAL 
& jearned from others, we 25 fore ward to conclude it an 
&« gbvious Truth, which, if we had ſought, we could not 
it have miſs d. Nothing ſeems hard to our Underſtanding, 
41 that is once known; and becauſe what we ſee with our own 
« Eyes, we are apt to overlook or forget the Help we had 
& from others, who firſt ſhewed and pointed it oat to us, as 
« if we were not at all beholden to them for that Knowledye: 
« For Knowledge being only of known Truths; we con- 
& clude our Faculties would have led us into it without any 
_ « Aſſiſtance; and that we know theſe Truths by the 
« Strength and native Light of our own Minds. He 
« that travels the Roads now, applauds his own Strength 
« and Legs, that have carried him fo far in ſuch a Scantling 
4 of Time; and aſcribes all to his own Vigour, little con- 
& ſidering how much he owes to their Pains, who clear d the 
& Woods, drain'd the Bogs, built the Bridges, and made 
« the Ways paſſable; without which he might have toil'd 
4% much with little Progreſs. A great many Things which 
44 we have been bred in the Belief of from our Cradles 
4 (and are Notions grown familiar, and, as it were, natural 
ac to us under the Goſpel) we take for unqueſtionable obvious 
4 Truths, and eaſily demonſtrable, without conſidering how 
« long we might have been in Doubt, or Ignorance of them, ,, 
et had Revelation been filent. "Tis no Diminiſhing to Reve- | 40 
4 lation, that Reaſon gives its Suffrage too to the Truths | 40 
©& Revelation hath diſcover'd. - But tis our Miſtake to think, 
c That becauſe Reaſon confirms them to us, we had the 
4 firſt certain Knowledge of them from thence, and in that | 
c clear Evidence we now poſſeſs them 1. Much to the | 
Tame Purpoſe are the Sentiments of Mr. Bayle, which here 
likewiſe deſerve to be tranſcrib'd. | 5 
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© Permettez, moi de vous dire que ceux qui trouvent avec 6 

© vous tant de clarte & tant de facilitè dans notre queſtion, |; 40 
© jugent anciens ſiecles par le notre. Mais il faudroit con- «, 
© ſiderer que ce qui nous eſt fi facile & fi manifeſte parce que || 
Dieu nous a fait la grace de nous communiquer ſa reve- 8 
© lation, ne Feſtoit. pas à ceux qui n avoient pour guide 1 
que la nature. L' eſprit humain abandonne à Jui-meme 
'© Segare facilement ſur une mer auſſi vaſte & auſſi profonde 10 
7M Gue celle-la: | | © 
ne 

7 


© Mer ou l' eſprit prenant fa raiſon pour ſon ource, 

© Pourroit faire naufrage au milieu de { courſe. 

; 1 1 | o Nous 
t Reaſonabl, of Chriſtianity, p. 279. | 


[ 


* 


* 


EY = 1 
n 1 1 NN 1 
at | Nous reſemblous a ceux qui s etant ſervis de bon Te- i 
8 © leſcope, s imaginerotent que les autres hommes auroient © 
=q * facilement vu les Satellites de Jupiter s' ils avoient voulu. 
id KReconoiſſons plutor que la choſe eſt en elle meme dificile, 
as | © & n' allons point chercher des motifs d' erreur dans la | 
e © ſenſualite des errans. II faut bien que la choſe ſoit difi- - 
\ | © cile, puis que nous volons tous les jours que ceux qui com- A 
© batent le plus vivement I Atheiſme, lui donnent des armes 


1 ſans y penſer. Mr. Cudæwortb and Mr. Grew tres-grans 
1 Philoſophes en ſont un exemple. II n' a done 


r 


4 * point d' autre but que de vous repreſenter que ſous pre- 

5 | © texte que la doctrine orthodoxe ſur ce point fundamental 

* © parolt aiſẽe, & evidente à nos peuples & à nos Docteurs, 

e | © quT ont ſuccee avec le lait, & 5 en entendent parler à 

je [| © tout moment, & qui confirment la lumiere naturelle par le 

4 | * ſecours de la lumiere ſurnaturelle de I Ecriture, il ne faut 

h | pas pretendre qu à I egard le tous les hommes un ſimple 

s coup d' eil, ou une legere attention a ce grand Object by 

1 | © fufit a leur en montrer I evidence, pourvu qu ils nes ob- 2 

| © Rtinent pas malicieuſement 3 & aveugler *. 1 &: 

„ As Fuftin Martyr obſerves, The Truth that ariſes from 5 

5 * the Order and Connexion of Things in the Univerſe, is 3 

b of itſelf ſufficient to diſcover the ſovereign Being of the : 75 

3 Architect: But the Knowledge of Mankind, through the 2 

| © Long-ſuffering of God, being overwhelm'd in Forget- 5 

„ fulneſs; they acted deceitfully: And the Name that is 8 

- | © proper to the true God, they transferred to mortal Men. * 

| g c So that from a few the World. was provided with what i 

” | © ſhould entertain their Depravity; and by the Prevalency RW: 

" | © of popular Cuftom, came to be quite darken'd in their 5 
« Apprehenfions about the permanent and invariable Being. iN 
« For thoſe who at firſt — 1 religious Worſhip to Men f 4 


Eminence, did thereby propagate to Poſterity an utter 
„ Oblivion of the Catholick Opinion about the Deity f. 
Which, i» Za&, Mankind of themſelves did never after- 
|| wards recover. I cannot better conclude than with theſe 
© RefleRtions of Euſebius: 1 F fy 
Do not, ſays be, ridicule the Gods; but pity the great 
« Folly and Ignorance of the moſt miſerable Race of Man- 
* kind. And looking every where around you, behold 
4 what great Bleſſings Jeſus Chriſt, who is God, is the Au- 
e thor of; whilſt,” by the Doctrine of his Goſpel, * de- 
e wy : ers 


. 4 W 
3 


* Continuat. des penſees diverſes, Chap. 21, p. 99 924 
$ Juſt, Mart, de Monarch, $1, "2 I. 
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© livers the World from ſo great a Diſeaſe; ſo long and 
« laſting a Blindneſs ||]. For, . | 

„e Since Greeks and Barbarians do all of them, before the 
« Coming of our Saviour, every where appear without the 
« Knowledge of the true God, and eſteeming thoſe Things 
that are not, as if they were; muſt not the Diſpenſation 
« of the Goſpel ſeem wonderfully great, now that Mankind 
« every where, even thoſe who dwell in the utmoſt Parts 
« of the Earth, are deliver'd from thoſe Errors that never 
« but oppreſs'd them all their Lifelong * 2} RY 
„How can we but admire the Revelation of the Goſpel, 


4 truly falutary and evangelical, whereby Chapels and 
« 'Temples are dedicated, in Towns and Villages, in the 
. Solitudes of barbarous Nations, to the ſupreme King, 


«: the Creator, the only God over all; and whereby ſacred 


„ Writings, that contain the Rules of the moſt perfect 


« Virtue, and the trueſt Piety, are put in the, Hands of 
«© Men, Women, and Children, and are publickly ex- 
&« plained to them, for the Conduct of Lite F? 

 <. Without Doubt, 2 and wonderful is the Goſpel of 
« ur Saviour Jeſus Chriſt, that teacheth all Mankind to 
« worſhip, with becoming Thoughts and Affections, the 
« God and Lord of the Sun and Moon, the Creator of the 
c World, a Being above and beyond the Univerſe: To 
4c celebrate, not the Elements of Bodies, but the Giver of 


Life itfelf, of Food, and of all good Things: By no 
Means to reverence the viſible Parts of the World, and 
„ what Things are perceivable by our Senſes, for theſe are 


« of à corruptible Nature; but to adore that Mind alone, 
« which is the Architect of the Whole, and of every par- 
« ticular Part, and in all theſe Things is inviſible : Reli- 
«-ojoufly to confeſs only that Divine — that pervades, 
and beautifully adjuſts all theſe Things, being in its Na- 
« ture incorporeal and intellectual, we ought rather to ſay, 
« ĩnexpreſſible and incomprehenſible; ſhewing itſelf in all 
Things, wherein ir operates; penetrating and paſſing 
« through all Things in an incorporeal Manner, without 
« being mix'd or confounded ; ſtill demonſtrating the Won- 


« ders of its Divinity in all Things, not only that are in 


« Heaven, but that are in Harth, in all and in every one 


_ of the Elements; being preſent to all Things and to us in 
«an inviſible Manner, not to be pergeiv'd by our Scnſes; 


: f = 2 tte and 
Euſeb. Præ Evan „Lib. 3. hes mee pr, $5 5. x + | 
* 1d. ibid. Lib. 4 p. 2 a 1 : . 
t Id. ib. Lib. 5. p. 107. | | 
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& and governing the Univerſe 
« Wiſdom ll. 

I now appeal to the Judgment of the Church of Scotland, 
Whether without expoſing her Credit, and doing Hurt to 
Revelation, or ſerving the Cauſe of Deiſm, it can be recom- 
mended to me in the ſtrongeſt Terms, not to teach in an 

ime coming, by Preaching or Writing, thoſe Principles I 


1 in my Oration; Becauſe they tend to weaken (no Body 


ows how) the Evidences of Natural Religion? If the ſu- 
preme Authority of this Church ſhall come to be interpos'd 
after any ſuch Manner, muſt not I and all the other Mi- 
niſters and Profeſſors in the Church of Scotland thereby un- 
derſtand, that we are bound to hold for a Truth, and to 
reach the World, that all Mankind, not only Philoſophers or 
the improv'd Part of our Species, but Mechanicks, Day- 
Iabourers;- Spinfters, Dairy-maids, People of no Education, 


| Men of the meaneſt Abilities, even thoſe who cannot read 


in their own native Language, are fully able of themſelves, 
without any Aſſiſtance from Revelation, or Tradition, or an 
oreign Inſtruction, to ſearch out and diſcern the Being and 
erfections of an infinite Mind, the One, only living, and 
true God ? But for a Society of Men and Proteſtanis, with= 
out any Evidence ariſing from a free and open Debate, or 
from a careful Enquiry into an Argument that deſerves the 


utmoſt Attention, to ſubmit to acknowledge that for a Truth, 


evhich, it is affirm'd, univerſal Experience declares to be a 


Falſhood, is not to be reconcil'd ro the Principles of com- 
mon Senſe and Honeſty, 


But this frong Recommendation, or rather Prohibition, is 
further ſupported by alledging, That my Opinion ſeems to 
give ſome Countenance to the Opinion of Socinus upon that 
Head. Upon every Article of this Debate the R. Committee 
have been ſo ſparing in reaſoning, that one ſhould think E 


am fit only to be dealt with in the Way of Authority. And 


here I am heartily ſorry that not the leaſt Condeſcenſion is 
made to explain Socinus's Opinion in this Particular, nor how 
far, or by what Principles it is to be condemn'd, For my 


Part, I have profeſs'd my Ignorance about it, and have only 
reported how it is commonly underſtood. And fince the 
R. Committee have taken no Exception at the common Light 
wherein I apprehend it, when I compare it with my Opt- 


nion; I have good Reaſon to believe, that they underſtand 
it after the ſame Manner. So that my having inſinuated in 


my Oration, that the Works of Creation and Providence 
ne | afford 


Ad. ibid. Lib, z. p. 39. 


y the ineffable Meaſures of 
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afford Arguments ſufficient to prove the Being and Perfe- 
crions of God; ſeems to give ſome Countenancè to the Opt- 
nion of Socinus, wherein he is tuppoſed to hold, that the 
viſible World is no Demonſtration to Mankind of an infi- 
nitely powerful, wiſe, and good Being, that was the Author 
BED! Of ir! Bur, ES... 
To briog about this ſtrong Recommendation or Prohibition, 
it is next alledged, That my Opinion appears not to, agree with 
our Conf. ion of Futh and Larger Catechiſm, nor with the 
Doctrine of the Apoſtle, Rom. i. 19, 20. I have already ſuffi- 


ciently explain'd the Agreement of „K oqur with the 


Standards of this Church; nor can it be told wherein lies 
the Inconſiſtency. And as for Rom. i. 19, 20. I have re- 

rted my Senſe of thts Text in the Preface to my Enquiry. 
And from Verſe. 18th to 23d the Doctrine of the Apoſtle is, 
In my Apprehenſion, ſhortly thus: © Mankind have unjuſtly 


© invaded and ſuppreſs'd the Truth. Becauſe that which | 


« is to be known of God is manifeſt to them: For in the 
& Fiſtory of the Creation God did make it manifeft unto 
« them; and they could not but clearly ſee it. For, from the 
Beginning of the World, the inviſible Things of God, 
& being attended to in the Works he hath made, are clearl 

© ſeen, even his eternal Power and Godhead : So that they 
« are without Excuſe. Becauſe that when they knew God, 
ac they. glorified him not as God, neither were thankful ; 
& and their fooliſh Heart was darkned Profeſſing them- 
« ſelves to be wiſe, they became Fools; and changed the 


Glory of the uncorruptible God, into thoſe Things which 


« by Nature are no Gods. All which exactly agrees with 


my Opinion. Or if the Church of Scotland will allow of 


Calvins Expoſition (Part of which I have tranſcribed in my 
farther Explications) this Text and my Opinion will be found 


entirely conſiſtent. It may be worth while here to tran- 
ſcribe the following Reflecki a P. 
wherein he intimates, that upon this Article the Authority 


ions of the learned Mr. Da Pin, 


of Holy Scripture, and the Hiſtory of the World, do mutu- 
ally ſupport each other: And one may obſerve, that both of 


them concur, to Jultify the Truth of my Opinion. 


This learned Man having explained the firſt Religions of 
the World, and how Mankind went on introducing one Sort 
of Gods after another; he ſums up the whole in this Man- 


ner: Voila, ſays be, tout ce qui ſe peut recueillir des 
« monumens dignes de foy touchant ce qu* il y a de plus 


e yrai-ſemblable ſur les pfemicres Religions du Jace. 


et but became vain in their Reaſonings and Imaginarions, 
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44 II paroit par la, que la 4 bis Religion enſcignee par 


c Noe & par Sem fut bier -õt corrompue dans toutes les 
& Nations du Monde, & que cette maxime, Que Dieu aban- 
c donna toutes les Nations a ſuivre leurs voies, Dimiſit Deus 
« gentes ingredi vias ſuos, n' eſt pas ſeulement une verite 
t erablie fur Þ autorite de Þ Ecriture ſainte, mais auſſi ſur 
6 le temoignage des Hiſtoriens profanes, & qu' en cela, 
« comme 2 les autres faits conſiderable, l' hiftoire ſainte 
« & l' hiftorie profane ſont d' accord, & ſe ſoutiennent 
“% mutuellement. L' aveuglement des hommes qui ont ſi- tot 
4% abandonne le vrai Dieu, pour adorer premierement des 
vc etres naturels comme le ſoleil, la Lune, & les autres aſtres, 
« enſuite des Eſprits ou des Demons, apres cela des Heros, 
« ou les Inventeurs des arts & des ſciences, & qui ont 
« pouſſéè le culte juſqu* à honorer non ſeulement les vertus 
e & les biens, mais auſſi les vices & les maux, & a multi- 
4c plier les Divinités à l' infini; cet aveuglement, difje, eſt 
« un effet de la corruption de F homme, qui tire ſon ori- 
« gine du peche originel, enſorte que l' hiſtoĩre profane 
ec confirme d' une maniere invincible: I hiftoire ſacree *.” 

Thus the Senſe wherein I underftand Rom. i. 19, 20. is, 


in the Judgment of Mr. Du Pin, 2 by the Hiſtory of 


all Nations. After what particular Manner thoſe Perſons 
who differ from me, will go about to juſtify their Meaning 
of this Text, I know not. But the three K. Members who 
put the firſt Charge in my Hands, thought it deſerv'd' an 
Article by itſelf to remark, that my Explication of this 


Text in the Preface to my Diſcourſe is contrary to the Senſe 


it bears in our Confeſſion of Faith and Larger Catechiſm. 
And from the Sub-committee's having renew'd this Objection 


in their Report, I have Reaſon to ſuſpect, that not a few of 
the R. Members of the Committee for Purity of Doctrine are 


led away with it. So that I cannot omit this Opportunity 
to compare this extraordinary Objection with the Proteſtant 


* 


Principles and the Conſtitution of this Church. | 


If the Objectors have any other Evidence beſides their 


barely ſaying ſo, that the Authors of our Confeſſion of Faith 
and Catechiſms, underſtood this Text in a Senſe contrary to 


ul 


that wherein I apprehend it, they may be pleaſed to pro- 


duce it. I would only beg to be informed, Whether is it 
the Doctrine of this Proteſtant Church of Scotland, that we 
muſt interprete and underſtand the Scriptures of God, as 


their Meaning is fix d by the Authority and the publick Come 


poſitions of Men? If this 7 the Caſe, the Church of Rome 
| 2 3 25 may 
Du Pin L' Hiſt, Prof, Chap. 8. P- 326, Second Part, Tom. I 
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may well juſtify all her Principles, and with good Reaſon 
condemn the Reformation: Beſides, that I am at a Loſs to 
underſtand, nor have I Sagacity enough to conjecture, 
with what Truth and Propriety our Confeſſion declares, 
C4 That the infallible Rule of Interpretation of Scripture, is 
« the Scripture itſelf ; and therefore when there is a Que- 
c ſtion about the true and full Senfe of any Scripture (which 
cc is not m:nifold, bi one) 1t muſt be ſearched and known 
$ by other Places that ſpeak more clearly f. Such, I con- 
feſs, has been my Education, that I have been train'd up to 
believe, tis high Preſumption in any Set of Men to propoſe 
their own or che Sentiments of any of their Kind, as the 
Rule or Standard whereby one muſt underſtand the Oracles 
of God. And indeed I always thought it our Duty, not 
only to: interprete the Scripture by itſelf, but to judge and 
explain all human Compoſitions whatſoever, even our Con- 
on of Faith, the Larger and Shorter Catechiſms of this 
Church, by the infallible Rule of God's Word; eſpecially 
when we are told, That the pureſt Churches under Heaven are 
Subje& both ta Mixture and Error ||. So that I greatly won- 
der how any of the Members of a Proteſtant Committee for | 
Purity of Doctrine, have come in the leaſt to inſinuate, That | 
the Miniſters of this Church are all obliged to underſtand 
every particular Text of Scripture in the ſame Senſe, and to 
the ſame Purpoſe, preciſely as it ſeems to be taken in our 
publick Standards. To profeſs the Truth of the ſeveral 
Articles of our Confeſſion of Faith, is one Thing; common 
to us with other Churches, that have publick Standards of 
Orthodoxy : But to be bound to profeſs under Pain of Cenſure, 
That the many various Texts of Scripture brought in Proof 
of thoſe ſeveral Articles, are in every Inftance well underſtood 
and fitly apply'd, is another Thing; which, in ſuch Caſes, 
J do believe, no Church upon Earth did ever impoſe upon 
her Members. Sure I am, the Church of Scotland has not 
yet enacted it: And I would fain hope ſhe never will incline 
to bring herſelf under ſuch a Yoke of Bondage. 
For my own Particular, till this Church ſhall have robb'd 
her Members (if one can decently ſuppoſe ſach an Event) of 
the Liberty, wherequith Chrift bath made js free J am at full 
Freedom openly to declare, I have no Concern, upon the 
Foot of human Authority, with any particular Meaning that 
may ſeem to be affix d to any of thoſe Texts <of Scripture, 
that are made Uſe of in Juſtification of our publick Articles: 


And 


* ” 
* 


| onfeſſ. of Faith; chap. i. 5 9. 
11 ibid. Chap. 25. $ 5. 1 
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And herein, I am certain, I maintain the Principles, and go 
upon the Conſtitution of the Church of Scotland; who, at the 
ime when they examin'd and approv'd our publick' Stan- 


dards, gave no Manner of Judgment, whether the 4ſembly at 
Weftminfter had in all particular Inſtances rightly underſtood 
and fitly applied thoſe many Texts of Scripture, whereby 
they mean'd to ſupport the ſeveral Articles of our Con- 

atechiſms. On the. contrary, they en- 
tirely abſtract from all Conſideration of this N ature, and 
declare in general, that After mature Deliberation they 
« apree unto, and approve the ſaid Confeſſion, as to the 
wo Truth of the Matter; Jadging it to be moſt orthodox, 
ic and grounded upon the Word of God. 4 1647, Aug. 
27. After the ſame general Manner, are our Carechiſms like- 
wiſe approv'd of by the , 1648. Whether ſome' Mem- 
bers of the Committee have been pleaſed to attend to this 
Part of our Conſtitution, I know not: But I could with they 
would jifform me, By what Authority do they pretend to 


blame me, or to make me liable to Cenſure, for re et, 


ſome Texts of Scripture otherwiſe (if I have really done fo 
than they are ſaid to be underſtood by the Divines at Weft. 
minſter ? 5 Po Ln | 
the mean while, I cannot but obſerve, that however it 
is alledg'd, that I underſtand Rom. i. 19, 20. in a Senſe con- 
trary to that in which it is taken in our Standards ; yet tis not 
at all infinuated, that in my Interpretation I have committed 


any the leaſt Violence upon the eaſy and natural Meaning of 


this Text; that I have taken it in a Senſe, in any Degree 
inconſiſtent with the Analogy of Faith, or with any one Ar- 
ticle of Revelation, or with any other Text of Scripture that 
ſpeaks more clearly. Nor indeed was it poſſible, with any 
Shew of Honeſty, to infinuate any Thing of this Nature: 
For there are Texts of Scripture that Peak clearly u 
the Head now before us, and repreſent Mankind in the fame 
State, wherein my Oration, ſupported by Experience, gives 
them out, namely, to be A *, that is, in the common 
Meaning of the Word, Atheiſts; not without Gods of 
their own Making, but without the Knowledge of the 
Being and Perfections of the One, only living, and true God. 


II. With reſpect to the ſecond Head, I am glad to find 
that the R. Committee for Purity of Doctrine have done me fo 
much Juſtice in their „as to declare me orthodox in re- 


port 
lation to the Chriſtian Doctrine of Fuſtification ; for which T 
9 Eph, 11, 12. ; F 


never 
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Tan ie. counted too high. 


never gave any ſober conſiderate : if any Man of any to- 
lerable Skill in Philoſophy or Divinity, any the leaſt Ground to 
call me in queſtion. And I do aſſure the R. Committee, that 
had Troth, or the Nature of my Argument required 
it, or had it been poſlible for me to have better guarded my 
Expreſſions, without expoſing the peculiar Doctrine, of 


Chriftianity.to the Laughter of Deiſta, when, in the Preface 


to my Diſcourſe, I profeſs. this eternal obvious Truth, viz, 
| aws of Nature, in themſelves, are a certain and ie. 
ent Rule to direct rational Minds to Happineſs, I ſhould have 
md the Committee's having the Trouble of forming a 
#/iſb about it, But whatever be the Meaning of that Ji 


| they have conceived, I hope they by no Means wiſh I had 
committed a great Indecency, and thereby done Hurt to the 


III. As for the third Head, which concerns the Principles 
of my Enquiry into the Original of Moral Virtue : "Tis great 
Ras . — on the Part of the R. Committee, t hat they 
have come to hope I have had no unſound Meaning in de- 
claring, That Self love, or the natural Deſire of Happineſs, 
eſſential to all intelligent Beings, is the great Standard, and 
the chief Principle or Autive, of all virtuous and religious 
Actions. And 7 would fain beg Leive to think, that thoſe 


who underſtand my Argument in Defence of Natural Reli- 


Ken; do not reſt in 2, but are well aſſured, that my 


timents upon that Subject are fo far from being unſound 

or errpneous; that they are every Way agreeable to the 
true Nature, or the real Truth and Order of Things. It 
ſeem however that the Committee are of Opinion, that 


_ the above Expreſſions on the Side of Self- love, are too high; 


and therefore it may be recommended to me to abſtain, in 
Time cuming, from uſing ſuch high Expreſſions, and ſeveral 
othor toq high Expreſſions which the 1 Committee have noi 
yet mentioned. | 
. Iconfeſs, I am no gone Maſter of the Engliſb Language, 
but, according to the Skill I have, I can venture to ſay, That 
my Eppreſſions do not go higher than my Sentiments, nor do 
Y Saentiments go beyond the Nature of Things: And I am 
retty certain that other Philoſophers, upon the ſame or the 
Hier Suhjects, expreſs themſelves after the ſame Manner. 
So that my Expreſſions are within the Bounds of Propriety 
and Fhiloſophical Language ; within which no Expreſſion 


Tis 


en 


0e 6e . 02 0 


— of can & 1.55 o& nb hs; th, hy 


* 3 * 
15 —. a a ar 


. 


n 


047 


Tis obvious, that, in my Sentiments, the Standard of Mo- 
ral Virtue, as it meaſures the Goodneſs of intelligent Acti- 
ons, is not the Agent's Self-love. or Happineſs, but the Self- 
love or Happineſs of thoſe other intelligent Beings, to whom 


one is aſſociated: So that a Man's Actions are good 


or vir 


tuous as they contribute to gratify the univerſal Principle of 
Self- love, or to promote the common Happineſs of the ra- 


tional Syſtem, which is the Will of God in the Nature f 
Things: And the Agent's Self- love, or a Man's own Happi- 
he is excited to the Purſuit 


neſs, is the Motive, wher 


of ſuch Sort of Actions; and in this Light cannot be faid 
to have any Share in the Standard of Moral Virtue. This, 
I ſay, is my Opinion founded in the Nature of Things + 


Abd no Man can produce any of my Expreſſions that go be- 


yond the Bounds of it. 


But ſome Philoſophers do alledge, That the Self- love of 


[ the Agent himſelf, as it terminates and coincides with his 


Ha 


ppineſs, or his chief End, as they apprehend it; is the 


Standard of Moral Virtue. And therefore a Man's A@tiotts 
are good or virtuous, as they- are conducive to his main 
Happineſs : And this Happineſs is the Motive that ſtirs him 
up ro purſue them. So that, according to this 1 
is e 


Self-love or Happineſs of the Agent himſelf, 
Motive and the Standard of Moral Virtue. 


Theſe are two Opinions plainly different; but they 
equally 


turally agree and conſiſt together, and ſeem 


tit 
to an- 


ſwer all the Ends and Purpoſes of Religion. Had I pro- 
feſs d the latter Opinion, ſome People might have had, per- 
haps, a better Handle againſt me. At the ſame Time, how- 
ever I may prefer my own Opinion before it; yet I by no 


Means 


about to condemn it: — I apprehend, it may 


well be juſtify'd, in regard that the Happineſs of any one 


Individual is of the ſame Nature, and coincides with that of 
ecies or Syſtem ; and indeed the Truth of it is 
a great many Divines and Philo 


the whole 
mattitain'd - 


> I 


mall here only inſtance in Biſhop Willins, a Man of great 


Piety and fine Learning. 
Th 


is excellent Perſon, in his Principles of natural Religion, 


profeſſes thar © Thoſe Thi 


ngs, which have in them a Fitneſs 


to promote our chief End, are ſtiled Good, and imply, in 
„ the very Definition of them, Comelineſs and Reward ; 


4 and that, on the other Hand, thoſe Things which have in 
them a natural Aptirude to binder our chief And, are 
4 ftiled Evil, and imply, in the Definitions of them, Tur- 
des, that 
...Ckhoſe 
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« thoſe Things are the Will or Laws of God, who hath 
« framed Things with ſuch Reſpects towards one ano- 
dc ther . And afterwards, he declares himſelf thus: 

« By Natural Principles, ſays be, I mean ſuch Kind of 
« Impreſſions as are originally ſtamped upon the Nature of 
4 Things, whereby they are fitted for thoſe Services to which 
« they are deſigned in their Creation; the Acts of which 
« are neceſſary, and under no Kind of Liberty of being 
e ſuſpended : All Things muſt work according to their na- 
4 tural Principles, nor can they do otherwiſe ; as heav 
4 Bodies muſt tend downwards. The Beauty of the World, 
« and the Wiſdom of the Creation, is generally acknow- 
c Jedged to conſiſt in this, that God was pleaſed to endue 
« the Kinds of Things with ſuch Natures and Principles, 
«& as might accommodate them for thoſe Works to which: 
« they were appointed. And he governs all Things by ſuch 
« Laws, as are ſuited to thoſe ſeveral Natures which he had 
« at firſt implanted in them. The moſt univerſal Principle 
« belonging to all Kind of Things, is Se/f-preſervation, which 
« in Man (being a rational Agent) is ſomewhat further ad- 
c yanced to ſtrong Propenſions and Deſires of the Soul after 


« a State of Happineſs, which hath the Predominancy over all | 


4 other Inclinations, as being the ſupreme and ultimate End 
cc to which all their Deſigns and Actions muſt be ſubſervient 
« by a natural Neceſſity. 


. © Whereas, on the other Hand, thoſe Rules and Means | 


« which are moſt proper for the attaining of this End, 


4 are to be induced in a 
« tives or Arguments aS are in themſelves ſufficient to con- 
ec vince the Reaſon: Theſe I call Hora! Duties; Duties, as 
« deriving their ar cher Pr; their Conducibilty to the 


„ about which we ina Moral W of acting, to which Men | 


d promoting of our chief End; and Moral, as depending 
« upon Moral Motives. So that Self love, and the propo- 
« ſing of Happineſs as our chief End, tho' it be the Founda- 
« tion of Duty, that Baſis or Subſtratum upon which the 
« Law is founded, yet it is not properly a Moral Duty, 
« about which Me have a Liberty of acting. They muſt do 
« ſo, nor can they do otherwiſe. The moſt ile and profligate 


% Wretches that ar ©, who are moſt oppoſite to hart which is 


© their true Happircls, they are not againſt Happineſs itſelf, 


« but they miſtake x Hout . and erroticoufly ſuhſtitute ſome- 


« thing elſe in the Koom of it. So that, if Men were upon 
& all Accounts firmly convinced that God was their chief 
| © Happt: 


2 Wilk. Princip. of Nat. Relig, Lib, 1, Chap. 7. p. O0. 


oral Way, by ſuch Kind of Mo- 1 
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cc Happineſs, they would almoſt as neceſſarily love him, as 


% hungry Men do eat, and thirſty Men do drink f. And 


a little before this he expreſſes himſelf thus : 7 

« "Tis a Queſtion, ſays be, propoſed by St. Auſtin, Why 
« we are ſo often in Scripture enjoined to love God, and 
« our Neighbours ; but have nowhere any Precept comman- 


« ding us to love ourſelves? To which he gives this An- 


4 ſwer, Fingi non poteft major dilectio Jui quam dilectio Dei; 


« The higheſt and trueſt Se/f- /ove is to love that which can 


% alone make us happy. Men do not need any Motive or 


« Argument to perſwade them to love themſelves. Tis a 
« natural Principle rather than a Moral Duty; they muſt do 
« fo, nor can they do otherwiſe. Only this is that wherein 


A they ſtand in greateſt Need of Direction, how to ſet this 


« natural Principle on Work upon its due Obyect. Felict- 
« ty muſt be every Man's chief End, there is no Need of 


* perſwading any one to that ;_ all the Difficulty is to con- 


« vince Men wherein this Happineſs doth conſiſt, And there 
* is no rational conſidering Man, but muſt needs grant it to 
« be in the Fruition of the firſt and ſupreme Good: So that 
« Th love God as our Happineſs, is to love ourſelves; beyond 
« which there is nothing can be ſaid or fancied by Way of 
« Motive or Perſwaſion ſl. 

How far the Earl of Shaftesbury maintains, That the com- 
mon yes, mn of the rational Syſtem is the Standard of 
of Moral Virtue; and that one's own particular Happineſs is 


the Motive that immediately excites one to the Purſuit of it; 


I need not explain to thoſe who underſtand his Principles. 
Bur, to ſet ſome People ſo far right in their Opinion about 


| the Moral Sentiments of this noble Author, the great Idol 


of the Deifts, I ſhall here take the Liberty to remark, that 
the Characteriſtics ſeem to approve of this other Scheme of 
Moral Virtue which appears alrogether ſelfiſh, while it re- 


ports the Happineſs of the Agent to be both the Standard 


and the Motive to virtuous Actions. | 


a 


*T'is indeed evident, that in Matters of Moral Virtue the 
Earl of Sbafteibury warmly rejects Self-intereſt, and keenly 


_ condemns thoſe Philoſophers who maintain ir. But tis no 


leſs evident, thar, in condemning of this Principle, he only 
means a euydng Self, or a narrow Self intereſt, which is cer- 
tainly quite deſtructive to all Virtue and Goodneſs, He 
explains ir himſelf in this Manner: © It there Fe found 
« (ſays be, in his Enquiry concerning Virtue) in any one Crea- 
ture, a more than ordinary Self concernment, or Regard 


© to private Good, which is inconſiftent with the Intereſt of 
G | . 


I 1d, ibid. Chap. 14. p. 213, id. ibid. p. 208. 
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« the Species or Publick ; this muſt in every Reſpect be e- 


te fteem'd an ill or vitious Paſhon. And this is what we 


„ commonly call Selfifone/s, and diſapprove ſo much, in 


* whatever Creature we happen to diſcover it . It is 


only, I ſay, this Sort of Se/f-love maintain'd by Epicurus and his. 


Followers, which the Chara#erifticks do moſt juſtly condemn, 
As for that which alone deſerves the Name of Self-love, a 
Man's true Intereſt, his real Good and Happineſs ; this the 


noble Author repreſents to include the Moral Virtues, as its 


proper and eſſential Ingredients, and may therefore juſtly bs 


underſtood to be both the Standard of Virtue and the Mo- 


tive. | | 
&« If theſe Gentlemen ( ſays be, meaning Hr. Hobbes and 
« bis Folloavers) who delight ſo much in the Play of Words, 
but are cautious how they grapple cloſely with Definiti- 
“ ons, would tell us only what Self-interef was, and deter- 
« mine Happineſs: and Good, there wou'd be an End of this 
« enigmarical Wit. For in this we ſhou'd all agree, that 
«© Happineſs was to be purſu'd,and in Fact was always ſought 


& after: But whether found in following Nature, and giving 


« Way to common Affection, or in ſuppreſſing it, and tur- 
« ning every Paſſion towards private Advantage, a narrow 
4 Self- end, or the Preſervation of mere Life; this would 


« be the Matter in Debate between us. The Queſtion 


«'wou'd not be, Who lov'd himſelf, or who not; bur, V ho 
* ond ſerv'd himſelf the rigbieſt, and after the beft Man- 
6 ey! | | | 
„ *Tis the Height of Wiſdom, no doubt, to be rightly 
& ſelfiſh, And to value Life, as far as Life is good, be- 
« Tongs as much ro Courage as Diſcretion But a wretched 
« Life is no wiſe Man's Wiſh. To be without Honeſty, is, 
e nin Effect. to be without natural Affection or Sociableneſs 
„ of any Kind, And a Life without natural Affection, 
& Friendſhip, or Soctableneſs, wou'd be found: a wretched 
«© one, were it to be tried. Tis as theſe Feelings and Affe- 
« Etions are intrinſically valuable and worthy that Self- in- 


“ tereſt is to be rated and eſteemd. A Man is by nothing 


« fo much himſelf, as by his Temper, and the Character of 
% his Paſſions and Affections If he loſes what is manly and 
and worthy in theſe, he is as much loſt to himſelf, as when 
„he loſes his Memory and Underſtanding. The leaſt Step 
e into Villainy or Baſeneſs, changes the Character and Va- 
% lue of a Life. He who wou'd preſerve Life at any Rate, 


„ muſt abuſe himſelf more than any one can abuſe him. 


„ And if Life be not a dear Thing indeed, he who has re- 


64 fu- 


* CharaQerift, Yol 2, p. "op 
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tc faſed to live a Villain, and has preferr'd Death to a 
«© baſe Action, has been a Gainer by the Bargain f. 


DO Upon the ſame Principles he elſewhere delivers himſelf 


thus: If I join, /ays he, the Opinion of Good to the 
« Poſſeſſions of the Mind; if it be in the Affections them- 
&« ſelves that I place my higheſt Joy, and in thoſe Objects, 
& whatever they are, of inward Worth and Beauty (ſuch 
« as Honeſty, Faith, Integrity, Friendſhip, Honour) tis evi- 
« dent I can never poſſibly, in this Reſpect, rejoice amiſs, 
tt or indulge myſelf roo far in the Enjoyment. The greater 


© my Indulgence is, the leſs I have Reaſon to fear either 


« Reverſe or Diſappointment || * And indeed the ingeni- 
ous Mr. Butler oblerves, © That every particular Affection, 
« Benevolence among the reſt, is ſubſervient to Self- love by 
« bcing the Inftrument of private Enjoyment ; and that in 
& one Reſpect Benevolence contributes more to private Inte- 


« reſt, i.e. Enjoyment or Satisfaction, than any other of 


&« the particular common Affections, as it is in a Degree 


4 {ts own Gratification *. * Let ſome of our Virtuoſi from 


hence be informed, that the Characteriſticks do agree to ſet 


up the Self-love of the Agent, not only as the Motive, bur as 


the Standard of Moral Virtue. 

There is another Method of explaining the Moral Vir- 
tues from our natural Defire after Happineſs, or our Self- 
love, which Mr. Domat follows in his Treatiſe of Laws, Chap. 
I. Art. 3, 6, 7. at the Beginning of his Civ: Law in its natu- 
ral Order. Engl. Tranſl. But I have tranſcrib'd too much al- 


ready. And I now leave it to the Conſideration of the 


Church of Scotland, whether ſhe will employ her Credit in 
ſettling the Language of Philoſophy, and lay her Members 
under particular Probibitions in any ſuch Inſtances, For my 
Part, I can by no Means ſuffer myſelt to ſuſpect, that by 
rhe publick Authority of this Church we ſhall ever come to 
be ſo reduced, that, when Natural Religion happens to be 


attack d, we muſt either keep Silence, and not dare to 


meddle; or, if we meddle, ſpeak Jargon in its Defence, 


and thereby render ourſelves ridiculous to the reſt of Man- 


kind. 


IV. I now come to the Jaft Head, which regards my O- 
pinion about the private Sentiments of the Apoſtles concer- 
ning Jeſus Chrift before the Day, of Pentecoff : And the 
R. Committee have thought fit to condemn it in every Ar- 
ticle; and are of Opinion, that it may be recommended to 

e | G 2 mme, 


1 Characteriſt. Vol. 1. p. 120, |} Ibid, Vol. 3. p. 200 BA. 
Serm. 11. p. 228. _ 
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me, in Time coming to. abſtain com ſpeaking fo incautiouſly 
upon this Subject, and always to maintain the Honour that is 
due to the Memory of thoſe eminent Inflruments of propagating 
the Chriſtian Faith through the World. This, 1 ſay, is the 
Judgment of the Committee. And yet at the ſame Time they 
declare, That our Confeſſion and Gatechiſms teach nothing con- 
cerning thoſe Matters. | No | . 

Now, I never but thought, when any Number of Cbriſti- 
ans had united themſelves in a particular Church or Soctety 
upon ſuch particular Principles relating to Faith and Man- 
ners, e xpreſly aſſerted and profeſs'd in a common or pu- 
blick Confeſſion; that they always left themſelves the Free- 
dom of differing from one another in thoſe Matters that are 
not included in their publick Standards of Orthodoxy. And 
as no Civil Society can inflict any Sort of Puniſhment upon 
any of her Members, for acting a Part that is left to the 
Libdry of the Subject; ſo neither can the Church of Scot- 
land inflict any Degree of Cenſure upon me, for holding an 
Opinion about which our publick Standards have taught no- 
thing. Nor, by the Conſtitution of this Church, can the 
General Aſſembly itſelf declare this Opinion erroneous, and 
make 1t a Ground of Cenſure of any Sort, till an Overture 
about it be tranſmitted te the ſeveral Presbyteries, and their 
Judgment condemning it be returned: Otherwiſe the Mem- 
bers of the General Aſſembly ſhould have a Power to eſta- 
bliſh ae Articles of Faith, independently from all the other 
Members of this Church; which, I preſume, is contrary to 
our Conftitution. So that till my Opinion about the private 
Sentiments of the Apoſtles concerning J7eſus Chrift, comes to 
be regularly condemn'd, as our Conftitution requires, and 
the contrary introduced among our Articles of Faith; I have 
as much Freedom to profeſs it, as any one has to profeſs the 
contrary. | | 

But what are the good Reaſons that have induced the 
R. Committee to condemn my Opinion? Why, they al- 
ledge, That 1 have no juft Ground for it; That it is 
too diſreſpetiful to Chriſt's Diſciples, whom he honoured to be 
bis Apoſtles; -——— And that it is not conſiſtent avith ſeveral 
Paſſ 1ges of the Goſpel-hiftory upon that Subject. What juſt 
Ground I have for my Opinion, and how eonfiftent it is with 
the Goſpel. hiſtory, I have particularly declared in my Fur- 
ther Explications. And I would fain hope, that, upon Re- 
flection, the Committee will be ſenſible, that the Ground 
upon which I there build my Opinion, is ſo very juſt, and 
ſo conſiſtent with the Goſpel-hiſtory, that it ie not to be un- 

determined by their barely declaring, It is othzrwiſe ; unleſs 
| | | one 


- Chrift moſt juſtly upbraided them 
Paul in particular, before he became an eminent Inſtrument 
| propagating the Chriftian Faith through the World, was a Blaſ- 


| Le” 
one muſt believe that their bare Authority is ſufficient to 
overturn the ſtrongeſt Evidences. | 

And as for its being too diſreſpectful to the Apoſtles: It 
points out indeed ſome very great Blemiſhes in the prevate 


Character of the Apoſtles; but have I cherein ſaid any 


Thing beſide the Truth of Hiftory ? And would the Com- 
mittee have had me to have treated the Apoſtles as People 
now a-Days do one another, in paſſing vain and empty Com- 
pliments? I would fain hope that the Reſpect due to the 


| Apoſtles can never engage one in Flattery. And let me 


beg to be informed, Muſt I, and every Member of this 
Church, for Fear of ſpeaking incautionſly, beware in all Time 


coming, of reporting what the Authority of the Goſpel im- 
| ay one to relate as Matter of Fact? As for Example; 


or Fear I therein fail to maintain the Honour that is due 
to the Memory of thoſe eminent Inſtruments of propaga- 
ting the Chriſtian Faith through the World, muft I no 


longer preſume to ſay, That the Apoſtle Peter moſt ſcanda- 
loufly deny d his Maſter, and inflam'd the Guilt of bis Denia! 


by Oaths and Imprecations, whereby he meant to make it paſs 
Foy certain, that be knew not the Man} — That in the 
Article of the Reſurrection, all the Diſciples were Pamefully 
guilty of Unbelief and Hardneſs of Heart, for which Jeſus 

t That the Apoſtle 


phemer, and a Perſecutor, and Injurious; even the Chief of 


Sinners, as he was exceedingly mad with a Spirit of Perſecu- 


tion, which is moſt certainly the greateſt of Crimes? I ſay, 
Muſt I no longer preſume to take Notice of ſuch Blemiſhes 


in the private Character of the Apoſtles? For my Part, I 


incline to think, there can be no Guilt in ſpeaking out the 
real Truth of Things narrated in the Goſpel. Nor can I ima- 
gine for what Reaſon I am to conceal thoſe Imputations 
upon the Memory of the Apoſtles, which they themſelves 


have publiſhed, and in their publiſhing of v_ we have 


a Proof of the Honeſty of their Hearts, and of the Power of 
the Grace of God towards them; and conſequently of 
their being employed from Heaven to propagate the 


Goſpel to the World. Surely the R. Committee can never 


propoſe to honour the Memory of the Apoſtles, by leſſen- 


ing the Grace of God, and the Wiſdom of his Providence, 


or by invading the Truth of Hiſtory, and complimenting 


the Apoſtles with perſonal Endowments, as if their diſtin- 


iſning Merit had entitled them to the Preferment, or as 
if they had been in themſelves equal and every Way cn 
| fie 
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fed for the more than human 9 which they were pre; 
ferr'd, and for which they were fitted, only by Tod 's Pecu- 
liar Grace and Favour, I am not meet, lays the Apoſtle Paul, 
to be called an Apoſtle, becauſe I perſecuted the Church of God. 
But by the Grace of God I am what | am, and bis Grace 
evbich was beftowed upon me, wa not in vain; but I laboured 
more abundantly than they all: Yet not I, but the Grace of God 


evbich chas with me In my Opinion, tis an Inſult upon 


Characters to pretend to reſpect them beyond Merit. And 
what has happen'd in the Church of Rome upon the Conceit 
of the immaculate Conception of the bl:g2d Virgin, wherein 
People meant only to do Honour to the Hother af our Lord, 
may teach the Church of Scotland how dangerous it is to 
leave the Truth of Things, and to follow our own Imagina- 
tion in judging of the Reſpe& which we may fancy is due 
to thoſe Perſons, whom God hath in ſome Inftauces parti- 
cularly diftinguiſh'd. In a Word, every Man of a good 
Taſte is ſenfible that the Reputation which the Apoſtles 
juſtly acquired after they became the Miniſters of God in the 

ropagation of the Goſpel, is far too illuſtrious to be in 


any Degree raiſed by the mean Arts of Flattery, that 


would cover the Blemiſhes of their private Life, 
which, in the Way of Contraſt, do rather heighten the Glo- 
ry of their pblick Character. So that if we mean, like ſo- 
ber Men, to honour the Memory of the Apoſtles of our 
Lord and Saviour; the Divine Truths they publiſhed, and 
the glorious Part they acted after the Day of Pentecoſt, when 
they came under the peculiar Direction and Support of Hea- 
ven, afford us Ground enough highly to value and eſteem 
them; and they ftand in no Need of any of our falſe Ho- 
nours, which had they a Senſe of what we do, they would 
greatly deſpiſe. 8 | 


ne CONCLUSION. 
Herher I may now take Leave of this Debate, I know 
not. But LT hope by the Grace of God, whenever I 
am call'd upon, I ſhall be in Readineſs to defend and 
explain Truth, and find myſelf always diſpoſed to receive 


better Information in every Thing wherein I may happen to 


be miſtaken. In the mean Time, ſo far as Matters have now 
come, I would incline to balance Aecounts with thoſe worthy 


Perſons who have made Exceptions againſt my Principles, and 


to leave it to the Judgment of the Church of Scotland, Which 
of us muſt be held moſt liable to a Committee for Purity of 
Doctrine. | 5 2 

. - *Fhe 


* 1 Cor. Xy- 9, 10. 
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The frft Charge that was made againſt me was indeed very 
frightfuk: It confifted of no fewer than ſeventeen Articles; 
ſome of which were complex, or contain'd ſeveral Branches 
that increas'd the Particulars of my Accufation After my 
firft Explications, Matters came to be greatly reduc'd ; ſo that, 
in the ſecond Charge, they were brought down to the Num- 
ber of Hur Articles, the laſt of which is made up of three 
Particulars, And now, after my Furtber Explications, it ap- 
pears from the Report of the R. Committee, that in three of 
of theſe Articles, ſo far as it concerns Doctrine or inward 


Sentiments, I am by no Means liable to a Committee for Pu- 


rity of Doctrine. For, upon the Second, Iam fully diſcharg'd : 
— Upon the Third, tis only judg'd that my Expreſſions are 
too high: And upon the Fourth, tis expreſly own'd, that 
our Conf ion and Catechiſms teach Nothing concerning thoſe 


Matters; from whence the Conſtitution of this Church, as 


well as the Nature of all Society, obliges me to infer, That 
in ſuch Mutters the Members of this Church are at full Li- 


berty to differ from one another, without any Man's, being 


expoſed to any Degree of Cenſure. So that the only Article 
wherein I can be held liable to a Committee for Purity of Do- 


crine, is the Firft : And how far I have here furtherjuſtify'd 


that Article, the World will determine: 'Tho' I heartily 


wiſh that ſome better Hand would undertake this Argument, 


which ſo thoroughly ruines the Cauſe of Deiſm, and ſo ſtrongly 
roves, as well the Truth, as the Neceſſity of Revelation.—— 
us my Accounts are ſtated. | 
Let me next in ſome Meaſure (for Jam not to take No- 
tice of every Particular) examine the Accounts of thoſe of 
the other Side, who have profeſs'd their Sentiments in the 


Objecions they have made againſt my Principles. And 


The three R. Members who firſt put the Charge in my 
Hands, ſeem to be of Opinion; That the Laws of Nature 
are not founded in the Nature of Things, and therefore ab- 
ſolutely immutable and eternal: Bur are precarious arbitrary 
Inſtitutions, depending on mere Will and Pleaſure * | 
That the Divine Plot or Scheme of ſaving Sinners by the 
Mediation of Jeſus Chriſt, together with the Law of Faith, 
are mere arbitrary Appointments, like the pofirive Precept 
about the Tree of Knowledge of Good and Evil f. 


That all Virtues do not paſs between — Minds |}. — 
at B—ty is a Natural Appetite in human Kind, with other 


4 


| a ſtrange 
*gee my Explications, Art. 5. p. 57. where every other partt- 


— Contradiction to my Sentiments, contains a moſt dangerous 
Error. 5 8 


. Ibid, Art. 4. p. 76, Il Ibid, Art, 1, P. 70 
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ſtrange Doctrines I. This is ſo far a View of the Accounts 


of the fr three R. Members, And whether they are there- 


in liable tc a Committee for Purity of Doctrine, I leave to the 
Juagmen of the Church of Scotland. 

As for the other bree R. Members, I mean Meſſ. Henry 
Linaſay, Thomas Mair, and Daniel Hunter, who were em- 
pley'd as a Sub-committee to examine the Value of my Ex- 
plications; They do not ſcruple to declare their Sentiments 
very expre ſly upon ſeveral Points in their Report now in my 
Hands. I confeſs, the World would be better able to un- 
derſtand the Opinions of theſe tbree R Brethret,, were the 


Whole of their Report printed, but I ſhall here only tran- 


ſcribe ſo much of ir; and in one Article refer to the Report 
itſelf, becauſe upon t hat Article it contains ſeveral Particu- 
lars that would ſead one to make a great many Reflections. 
And if the three R. Members do judge themſelves in any In- 
ſtance miſrepreſented, (which I ſcorn to be guilty of) let 
them publiſh their Report in their own Juſtification, and I 
promiſe them ro conſider it a little more diſtinatly. 
In the Article for which T refer to the Report itſelf, they 
ſeem to go along with the firſt three R. Members, and to be 
of Opinion, That the Laws of Nature are no other but mere 
arbitrary Ir ſtitutionn. I am heartily ſorry, that ſo many of 
the Church of Kotland are ſo bold to profeſs this Sort of 
Doctrine, as to dare openly to avow it in Face of the 
Church, and to inſiſt on it ſo keenly before a R. Committee 
for Purny of Dc&rine, without once ſuffering the ſmalleſt 
Check. Let me here write out the following Reflections of 
the moſt learned Dr. Cxdevorth, about this abſurd miſchievous 
Opinion. ; 
As the Vulgar, ſays be, generally look no higher for the 
44 Original of Moral Good or Evil, Juſt and Unjuſt, than 
e the Codes and Pandects, the Titles and Laws of their 
« Country and Religion; ſo there have not wanted preten- 
« ded Philoſophers in all Ages, who have aſſerted nothing to 
« be Good and Evil, Juſt and Unjuſt, naturally and immu- 
« tably; but that all theſe Things were poſitive, arbitrary 
« and factitious only *,” After this, having mention'd ſo 
many Heathen Philoſophers of theſe Sentiments, and obſerv'd 
that Mr. Hobbes goes along with them; This great Man pro- 
ceeds after this Manner. 


« Whatever, ſays be, was the true Meaning of theſe Phi- 


« loſophers, that affirm Juſtice and Injuſtice to be only by 
4 Law and not by Nature, of which I ſhall diſcourſe 2 
| « wards 


417 id. Art: 8-p-86. OE Ta 
® Treatiſe concerning eternal and immutableMorality, B.. Ch. i. 
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« wards; certain it is, that divers modern Theologers do 
« not only ſeriouſly but zealouſly contend in like Manner, 
« That there is nothing abſolutely, intrinſically, and naturally 
« Good and Evil Fu and Unjuft, antecedently to any ſitive 
6 2 or Probi 14 oy 1 
. and Pleaſure of God (that is, an Omnipotent Being devoi 

« of all Ce and Natural Juſtice) 5 its Cane and 
i Prohibitions, is the ferſt and only Rule and Meaſure thereof, 
1 Whence it follows unavoidably, that nothing cau be ima- 
« {ined ſo grofly wicked, or ſo foully unjuſt or diſhoneſty 
« bur, if it were ſuppoſed to be commanded by this Omnt» 
« potent Deity, muſt needs upon that Hypotheſis forthwith 
© become Hoh, uſt, and Righteous. For tho' the Anci- 
t ent Fathers of the Chriftian Church were very abhorrent 


8 


from this Doctrine (as ſhall be ſhewed hereafter) 2 It 


« crept up afterward in the Scholaftick Age, Ockbam being 
«* among the firſt that maintain'd, That there is wo 4 
« evil but as it is prohibited by God, and which cannot be made 
« good if it be commanded by God. And ſo on the other Hand 
as to Good. And herein Petrus Alliacus and Andreas de 
« Novo Caſtro, with others, quickly followed him. | 
4 But this Doctrine hath been fince chiefly promated and 
« advanc'd by ſuch as think nothing ſo eſſential ro the Dei- 
« ty, as Uncontroylable Power and Arbitrary Vill, and there- 
& fore that God could not be God if there ſhould be any 
« Thing Evil in its own Nature which he could not do; 
« and who impute ſuch dark Counſels and diſmal Actions 
4 unto God, as cannot be juſtify'd otherwiſe than by ſaying, 


That whatſoever God can be ſuppoſed to do or will, will 


«& be for that Reaſon Good or Juſt, becauſe he wills it. 
« Now, the neceſſary and unavoidable Conſequences of 


cc this Opinion are ſuch as theſe ; That to love God is by Nature 
Tay indifferent Thing, and is moyally Good only, becauſe it is 


« commanded by Gad; That to probibit the Love of God, or 
command the Hatred of God, is not incon ſiſtent with the Na- 
a ture of God, but only with bis PFree-quill; That it is not in- 


* confiftent with the Natural Equity of God to command Blaſ- 
4 pbemy, perjury, Lying, &c. That God may command what 


® is contrary, as to all tbe mos the Decalog ue, ſo eſpeci- 
4 ally fo the Five, Second, Third; That Holineſs is not 4 Con- 
n formity evith the Nature of God; That God may oblige Men 


to evbat is impoſſible; That God bath no Natural Inclination 
« zo the God of the Creatures; That God can juſtly doom an 
4 innocent Creature to eternal Torment. All which Propoſi- 
a tions, with others of like Kind, are Word for Word af- 
* Tried by ſome ls Authors, Though I think pot fit to 


a 
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é mention the Names of any of them in this Place, except- 


G& ing only one, Joannes Szydlovius, who, in a Book publiſh- 
ed at Ale, hach profeſſedly avowed and maintain'd 
te the groſſeſt of them. And yet neither he nor the reſt are 
c to be thought any more blame-worthy herein, than many 
& others, that, holding the ſame Premiſſes, have either diſ- 
c ſembled, or diſowned thoſe Concluſions which unavoid- 
ac ably follow therefrom: But rather to be commended for 


'« their Openneſs, Simplicity, and Ingenuity, in repreſenting 
4 their Opinion nakedly to the World, ſuch as indeed it is, 


« without any Veil or Mask ||” And whether an Opinion 
attended with ſuch Conſequences brings rhoſe who profeſs it 


within the Reach of a, Committee for Purity of Doctrine, I 


leave to the Judgment of my Swperiors. e 
In the next Place, The R Members of the Sub- committee 
do thus object againſt my Principles: © When he ſays (ay 
« they) The Sentiments of honeſt Enquirers muſt agree in 
4 all the important Points of Religion of common Concern, 


cc for this Reaſon ; Becauſe God their common Parent bas pro- 


« portion'd their common Underflanding thereunto f; and that 
«K be as a Father tenderly affect, and wiſhes well to bis own 
« Workmanſvip, and embraces them with the moft 44 pag 
« Diſpoſetions, Enq. p. 43 1, 432. If he underſtands this of 
ac all reaſonable Creatures, as in the Place cited he ſeems 


« to do; It appears contrary to the Bible and our Standards, 


« which inform us, That altho' all Angels and Men are God's 
« Workmanſhip, and tho' he could have preſerved them all in 
« a State of Happineſs, yet he has been pleaſed to permit the 
« Fall of many Angels and all Mankind into a State of Sin 
« and Miſery, and to permit many of theſe fallen Creatures 
« to continue and periſh in their Sins, and has been pleaſed 
« to preſerve others of the Angels in Holineſs, and to reco- 
« ver a certain Number of Mankind by a Redeemer.” 80 
thar, 3 „ . 

In Contradiction to my Principles, fully expreſs'd in the 
Places here referred to, theſe tbree R Members ſeem to be 
of Opinion, and have the Impiety to impoſe it upon the 
Bible and our Standards, That God as our common Parent 
and Father does not tenderly ffect and wiſh well to his own 
Workmanſhip, and embrace his Offspring, all his rational 


. 


Creatures, with the moſt beneficent Diſpoſitions; but is ei- 


ther poſſeſsd with Indifferency towards them, or is affected 
with Hatred and Averſion, ſo as to wwiſs them ill, and purſue 
them with cruel and revengeful Paſſions! — God deliver me 
from ſuch Sentiments! All good Men do certainly 419m 
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hem. And indeed none can profeſs them that know the God 
and Father of our Lord Feſus Chriff, They are the unhappy 
flue of the Opinion that denies the natural Foundation of 
oral Virtue, or' that holds the Laws of Nature to. be mere 
arbitrary Inſtitutions, | 
But the ſame R. Members do further declare their Senti- 
ments, when they object againſt my Principles after this 
Manner: His Fac (Jay they) that Men are abſolute ly 
« govern'd by Self. intereſt in Devotion, and refuſe ro worſhip 
. God unleſs he preſents himſelf ftudious of their Happineſs ; 
« and his approving Cotta's Words, and adopting Arrian's Sen» 
« riments as his Principles (ſee them already cited) is oppoſite | 
% to the whole Word of God, and appears to us more criminal 


and atrocious than can well be expreſſed.” Here we are refer d 


to a Quotation they had before made upon theſe Articles. 
The Quotation, as they give it, is thus : = 

« He reckons it a Part of the Epicurean ſtupid Notion to 
« ſay, We ſbould worſtip God becauſe of the ſupereminent Ex- 
« cellencies of his Nature, and he prefers Cotta's Sentiment 
« expreſs'd by Tully, viz. Si maxime talis eſt Deus, ut nulla 
« oratia, nulla hominum caritate teneatur, valeat. Enq. 
« p.458. 459. Thar Men refuſed to worſhip God unleſs he 
85 3 himſelf ſtudious of their Happineſs; and ſo in 
« Devotion are abſolutely govern'd by Self. intereſt. Eng. 
oy 3 460. That what Arrian ſays, Lib. 2. Cap. 22. in the 
« Paſſage he refers to, is his Principles in every Thing there 
mentioned; where among other Things Arrian ſays, 718 


„ natural to love nothing ſo much as one's Self intereſt: This 


« (to wit, Self-intereſt) is Father, a Brother, and Kinſmen, 
« and native Country, and God. I hen therefore the Gods ſeem 
« to croſs us and mar our Self-intereſt, even then we vevile and 
« and rail upon them, and overthrow their Statues, and burn 
« their Temples. p. 453. 454.“ 

Before 1 come to point out the particular Opinions, which 
the R. Members ſeem here to hold in Contradiction to my Prin- 
ciples, I muſt have Leave to repreſent Things as they ſtand 


in my Enquiry. And to begin with the laſt of the three Ar- 


ticles here mentioned; | | 
In the Paragraph where I approve of Arrianus's Sentt- 
ments, I propoſe to ſhew that the putting Virtue and Intereſt 
aſunder, is the fatal Source of all Vice and Wickedneſs. And 
for this Purpoſe among other Things I obſerve, That 
every wiſe Man who follows Nature, takes up Virtue and 
« Utility under the ſame Ideas, determines them by the 
« ſame Rule, and he knows that theſe are only two Words 


« that ſignify the ſame Thing, which he ſteadily purſues to 
H 2 . 
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*« the nn 
de of a whole Syſtem of rational Agents. And here I would 
« willingly give a Tranſlation of Avrian's Sentiments upon 
ae this Point, But this learned Philoſopher ſets the Matter 
at jn ſich a ſtrong Light, that I am much afraid the Eng ib 
c Reader will not be well able to bear it. And therefore, tho 
« I do own every Thing in the Place I refer to as my Prin- 
« ciples, I ſhall content myſelf with marking it down in 
«© the Margin.“ This is the State of Thing in my Exguiry: 
And from hence it plainly appears, that as 1 adopt Arriaz's 
Sentiments, ſo I difown, in our Language, his Way of Ex- 
preſſing them. However, that the Engl;Þ Reader may not 
apprehend there is 1 more dreadful in the Matter 
than really there is, I ſhall here preſent him with the Way 
of Arrians expreſſing himſelf in Englifp. And indeed it 
would be worth while to tranſlate this whole Chapter, which 
contains in it ſo many juſt and fine Reflections, that I am 
tempted to think, had the R Members ever given themſelves 


the Pleaſure to read it over, they never would have endur'd. 


to make any the leaft Attempt to blacken the Character of 


that great Philoſopher by imputing to him any Thing in- 


expreſſitly criminal and atrocious. | 

Avrrian in this Chapter is treating about Friendßip. And 
upon this Subject he declares, One cannot immediately pro- 
nounce thoſe Perſons Friends to one another om he. may find 
engaged in mutual Careſſ-s, the moſt tender and affectionate; 
or even ſwearing that noting ſhall ever occafion a Breach be- 
| Fqveen 'em, © Before one can give Judgment in this Caſe, 
« "tis neceſſary, ſys Arrian, that we know where thoſe Per. 
% ſons place their Happineſs; whether in the Flef, or in 


the Spirit * If inthe Hb; one, ſays be, needs not regard 


their having come from the ſame Parents, their having 


& heen educated rogether, and under the ſame Tutor; tis 


« yery certain they can no more be Friends, than they can 
* be Men of Probity and Virtue : But if they have placed 
« their Happineſs in the Sp-rit ; it matters not whether they 
« be Son, or Father, or Brother, or whether their Intimacy 
4 has been of long ſtanding, you may boldly pronounce them 
* Friends, as well as upright and virtuous Per ſons. Such 
are the Sentiments of Arrian. And upon thefe Principles, 
in the Quotation which I have tranſcrih'd and adopted in 
my ' Erguiry, he declares himſelf after this Manner, 


« You'wou'd do well, /ays be, to 3 that no animate 


„Being is ſo intimately affected with any Thing, as with its 
on Happineſs. Whatever therefore interferes with this, 
« beit Brother, or Father, or Son, the Ainion, or the Lover; 

| e 44 that 


& 


akable Pleaſure and Happineſs of himſelf, and 
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is dS Xn. (Q@@O)@ a «CC _ DD a> tw@a 4a a a a8r > # _ as £4 5... eas 


« yhat is what the Animal hates, deteſts and execyates. Fer 

« by the Frame of its Nature, nothing does it affect ſo'much 
« as its. own Happineſs. This is Father, and Brother, and 
« Kinſman, and Country, and God. So that when, the Godg 
e ſeem to go croſs to our Happineſs, even Them we blaſpheme, 
« we overiyrn their Chapels, and burn their Temples, 
« Thus Alexander, upon the Death of his Favourite, caus'd 
Fire to be ſet to the Temple of Aſeulabius. Wherefore, - 
« if Happineſs and Holineſs, abd Virtue, one's Countrx, 
« his Parents, and Friends, be all placed tegether; then are 
« all theſe Things preſerved : But if one places his Ha 

66 pineſs one aubere; and his Friends, his Country, his Rela- 
“tions, and Virtue itfelf, another aubere; all theſe mult fink 
« and be born down, being overbalanced by Happineſs. For 


« wherever Self and Happineſs is placed, thither muſt the Ani: 
4% mal neceſſarily incline : If in the Heſb; there muſt lie the 8 
«6 Prevalency : If in the Spins > there it muſt he : If in Things 
« external ; it muſt he there. So that if my /elf be there, where 
« the Spirit is; tis only in this Situation, that I will prove 
% the Friend, and the Son and the Father, that I ought ta 
« prove: For then will it be my Happineſs, to be faubful, 
« . ient, temperate and beneficent, and to fill up every 
« Character and Relation. But if I place myſelf one where, 
« and Virtue another where, then prevails the Doctrine of 
% Epicurus, which declares, Virtue is either nothing at all, or 
« a Thing merely arbitrary. It was Ignorance in this Matter 
« that made the Athenians and Lacedemonians quarrel to- 
« gether, and that ſet up the Ibebans againft them both, &c. 
—— this is Arrian ſpeaking in Engliſ. And I leave it to 
the World to judge, W hat is the Sentiment here to be ſound, 
which any Man in his right Senſes can apprehend in any 
Degree criminal and atrocious? I am indeed of Opinion, that 
the firſt Part of this QugzMon is a great deal too ſtrongly 
expreſs d far any Man to MAopt it in the Exgliſb Language; and 
for that Reaſon I have plainly told, that in our Language I dif 
own it, or that I cannot allow myſelf to expreſs my Sentiments 
after ſo hardy a Manner. But I dare ſay, the Englib Reader 
has more Sent. than to imagine, that Arrian approves of one's 
throwng down the Chapels of the Gods, and burning their 
| Temples, when they ſeem to go croſs to one's Happineſs. 
Every Man that has Eyes to ſee, moſt certainly perceives, 
that Arrian means the clean Contrary. In a Word, that which 
he intends, is to ſhew from Nature and Fact, What Peoples 
Conduct is, and muſt be, when they miſplace their Happi- 
neſs ; and of how much Conſequence it is to place it right, not 
in the Neſb, but in the Spirit; not in ſenſual, but in 1 
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Enjoyments. And does not univerſal Experience proclaim 
the Truth and juſtneſs of this Philoſopher's Refle&t om y” 
"Tis a Matter, in my Opinion, too oby'ous to be infifte:: on: 
For who knows not, that they who are afier the Fiefo, do mind 
the Things of the Fleſb ; but they that are after the Spirit the 
Things of the Spirit? For to be carnally minded is Death ; but 
#o be ſpiritually minded is Life and Peace : Becauſe the carnal 
Mind is Enmity againſt God; For it is not ſubje& to the Law of 
God, neither indeed can be *. I will venture to ſay, that, in 
my Judgment, the general Principles of Arrian, in the above 
Quotation, do exactly correſpond with the Doctrine of our 
bleſſed Saviour, Aattb vi-19,— 24. Lay not up for your 
ſelves, faith our Lord, Treaſures upon Earth, where Moth and 
Re ſt aoth corrupt, and where Thieves break through and ſteal. 
But lay up fer yourſelves Treaſures in Heaven, where neither 
Moth nor Ruſt doth corrupt, aud where Thieves do not break through, 
nor ſteal: For where your Trecſure is, there wwill- your Heart be 
' alſo The Light of the Boay is the Eye ; if therefore thine Eye 
be ſirgle, thy whole Body is full of Light : But if thine Eye 
be Evil, thy æubole Body ſball be full of Darkneſs. If there- 
Fore the Light that is in thee be Darkneſs; bow great is that 
Darkneſs? No Man can ſerve two Maſters : For either be will 
bate the one, and love the other ; or elſe he will bold to the one, 
and deſpiſe the other, Ye cannot ſerve God and Mammon. I ſay, 
every ſober Man muſt be ſenſible, that this Doctrine of our 
Saviour 1s in the Main all that is taught in the above Quo- 
rr TEE 
The R. Members, in contradicting thoſe Sentiments of 
Arrian, which I have adopted, do really ſeem to profeſs, 
That People may lay up their Treaſures upon Earth as well as 
in Heaven, or that they may very avell ſerve both God and Mam- 
mon e And that to think otherwiſe, is inexpreſſibly criminal and 
atrocious, . 5 : | TINT 
As for the next Article that ſpeaks of Peoples refuſing to 
worſhip God, unleſs he preſents himſelf favourably inclin'd 
to their Intereſt : The Matter, as I have put it, is thus; At 
the Beginning of Section X. of my Enquiry, I endeavour to 
ſhew, That the Purſuit of Virtue from Self-intereft, or a Deſire 
after Happineſs, is of the higheſt Conſequence to Religion; and | 
go on explaining, That in Fact all Mankind are governed : 
by this Principle. In particular, I undertake, p. 457- to 
make it appear, that all the high Pretences of the Ayſtick, Tl 
in Matters of Devotion, are mere empty Boaſts which can 1 
| 


have no Foundation in Nature; and that his Practice gives 
certainly the Lie to his Profeſſion. And to ſet this Point in 
Komm viii. 5. 


a ſtronger Light, I put the Caſe and reaſon with the Myſblick 
after this Manner: CT | | 
„Under what Ideas do. yon look upon the ſupreme Being, 
« when you regard him as the Object of your Worſhip? —— 
« You muſt then certainly conceive the Obje& of your 
« Worſhip, as an immenſe Being of infinite Poæver, Wiſdim, 


. | 


t and Goodneſs. But how do you think are theſe Perfections 


« employed? What are their Objects? Or in whoſe Ha- 
c your are they exerted ? Do you imagine that the God 
c whom you worſhip, does, with all the Excellencies of his 
« Nature, enjoy an undiſturbed Reft, and indulge his own. 
C Eaſe beyond the Skies, without any the leaſt Concernment 
& for other Beings in the Univerſe * Indeed the Epirte= 
« rens had a ſtupid Notion, That the Deity was ſo entirely 
« wrapt up in his own pleaſing indolent Perceptions, that he. 
«© never diſcompoſed his Reſt by intermedaling in the Affairs 
„ of Mankind, or concerning himſelf whether we were: 
happy or miſerable : And yet they maintain'd, that we 
* ought to worſhip and adore him, becauſe of the ſuperemi- 
« nent Excellencies of his Nature Bur I dare ſay, you very 


| 


«© much approve of Cotta inCrcero for bringing theſe little Phi- 


© loſophers under the Laſh for ſuch Abſurdities. So that I 


ſtrongly imagine, you apprehend the, Coun of your, 
_ © Worſhip, as beneficent towards you, and imploying his in- 

«© finite Power and Wiſdom according to the Influence of 

et this amiable Diſpoſition of his Nature. And no Doubt, 
„ as Socrates finely obſerves, The more glorious the Being is 
« obo condeſcends to tale Care of us, the more he is to be honoured. 
« Bur when you apprehend the Deity under theſe Ideas that 
cc promiſe you ſo much Advantage, ſo as to refuſe ro worſhip 

* J 6 unleſs he preſems himſelf thus favourably inclin'd 
e to your Intereſt, and ſtudious of your Happineſs ; Pray, 


&© what is the generous Principle that determines you? Give. 
“ me Leave to ſay, This is a ſufficient Demonſtration to me, 
« and I ſuppoſe, to every Body elſe, that even in Matters 


4 of Devotion you are abſolutely govern'd by Self- intereſt.“ 

Thus it appears, that the moſt rigid Ayftick, whilſt he 
worſhips God, does certainly apprehend him to be a good 
Being, kind and beneficent ; who concerns. himſelf with 
human Affairs, and is ready to impart Happineſs to Man- 


kind. And from the Train of Things I have laid down, 


tis no leſs manifeſt, that our MAyſtick would refuſe to worſhip 
a God whom he does not conceive to be the Father of Lights, 
from whom every good and perfect Gift cometh down, 0" QUT 
liberally and upbraideth not. And indeed to worſhip a God of 
another Character, would be worſupping, not the true God, 


but 


5 
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but an Jbl. For in the Compaſs of the Univerſe, I know 
of no God bur that inſinitely perfect Being, who takes Care 
of human Affairs, whoſe Name is The. Lord, the Loyd God 
merciful, and gracions, long: ſuffering, abundant in Goodneſs and 
Truth, keeping Mevcy for Thouſands, forgiving Iniquity, and 

Dranſgreſſon, and Sin, and that will by no Means clear the 
Guilty, thoſe obſtinate Offenders, who per ſiſt in doing Miſ- 
chief to their fellow Creatures, and ro render themſelves 
miſetable; I fay, I know of no God who is not Love, and 
of whom every Man has not good Reaſon to ſay, He is fa- 
vowrnbly mnchn'd to his Intereſt, He is affefionavely ftudious of 
AN Happrefs. As live, faith the Lord God, I have no Plea- 
fure in the Death of the Wicked, but that the Wicked turn from 
Dis ay an live: Tyirn ye, turn ye from your evil Ways; for 
aby will ge die, O Houſe of Iſrael? So that 5 

The R. Members, in rontradicting theſe Sentiments, ſeem 
to be of Opinion, That Hankind ought to worſbip a God, who 
is not the Father of Mevcies, and who takts no Concern for hu- 
man Affairs: Nay, they ſeem to affirm, That one f profeſing 
| the Contrary is more criminal and atrocious than can well be ex- 
- The next Article ſhews us, how keenly they are wedded 
tv this Opinion; for here they violently condemn my ap- 
proving of Cotta's Words in Cicero. How Cotta cotnes to 4 
coneern'd in this Argument appears from the Quotation 
which I have Juſt now tranfcrib'd from my Euquiry. With 
a great deal of good Senſe Cotta is ſhewing the Vanity of 
the Gods of Hpictrut, and expoſing the Folly of thoſe filly 
Philoſophers he pretend, that morewithfanding fuch Gods 
dude no Providence, yet they ought to be — becauſe of 
e ſaptretninent Excelencies of their Natare. Upon this Sub- 
ject I have inſerted in my Enquiry a long Quotation from 
Sieb, which concludes with theſe Words, (that oe great 
Offence to the R. Members, for preſuming to bid farewell 
to mere Idol) Si maxime talis eff Deus, ut nulla gratia 
nulla hominum caritate teneatur, valkat. Now in all this I 
agrer with Cott#-or Cicero; and T heartily approve of his 
tejetting thoſe le- Gude, that with all their Excellendies are 
ſuppo 32 * itt Heaven enjoying ati ide una@tve' Hap- 

- «,* pr yo rin 12 ant ee paris 
The R. Members, in contradiffine theſe Sentimetirs, ſrem 
td be of Opinion, That Mankind oght to wworfity the Gods of 
| —— or 4 God ſupereminenily excellent and happy in 

ben, but voin of nll Providence, ur baving mo 9 | 
damen Affairs: And it appears to them, that to teach the 
200 : wt * 


ſenſibly ſtrike one in the Accounts of t 
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wel! be evpreſid. Ah our unfortunate State! Are ſuch the 
Hands froni which we muſt receive the Purity of Doctrine 
Whether ſuch Opinions do render People liable to a 
Committee for Purity of Dofrine, I leave to the Judgment 


of the Church of Scotland. I only here obſerve, That the 


Gods of Epicurus are reckon'd much better, than an arbi- 

trary revengeful Deity, full of Wrath and uncontroylable ; 
which is moſt certainly the worſt of 7o/;. : 

Now theſe are ſo many of the DoSrinal Anicls that more 

heſe R. Members, 

who have been employ'd to examine my Books and Expli- 

cations, in order to ſecure Truth and Orthodoxy. 1 hall 


next take Notice of ſome of thoſe Articles that concern fair 


Dealing and Honefly, which one ſhould. think do likewiſe fall 


5 Ari the 9 ance of a R. Committee for Purity of Do- 
r 


ctrine: For ſome People apprehend, that Orthodoxy without 
lonefty is of very little [mportance. 


* 


The frft Article of this Nature which I mention is this: 
. As Love to God (ay they) cannot be denied to be a 


© Moral Virtue; ſo to ſay the intrinſick Goodneſs of our 


& Love to God lies directly in its Fitneſs to promote aur per- 


% ſonal Intereſt, is to er our ſelves to God in our Aims, 
I 


“ and to love and worſhip him only for our own Sake. Hoe 


«& ſbocking muſt this be to all. who love and fear God? But what 
| WZ. and the whole of what I ſay upon this Article, is ex- 
els 


in this Paſſage of my Enquiry, P. 389, to which the 
K. Brethren themſelves have referred, namely, Our Acti- 


ons towards the Deity ave virtuous, becauſe they are ſuitable 


do not ſay, to our Self-love, but) to his Self-love ; that 

„ to his Nature and Perfections, which he infinitely loves. 

And how ſbocking it muſt be to all that love and fear God for 
theſe three R. Members to give ſo very groſs a Miſrepreſen- 


| _ of my Opinion, I Icave to a Committee for Purity of 


Doctrine to determine. 8 | 
In the next Place, the World knows how very eaſy it is to 
find a Man guilty of any whatever Error or Hereſy, by 
etting in, or leaving out, either a Word or a Sentence in 
1is Language. And both theſe Ways have the R. Members 
one about to declare me erroneous, I ſhall now only in- 
fance in the latter. ; 122 
Aſter the R. Brethren have, by their Skill in maiming 


one's Expreſſions, made me guilty of denying the Neceſſity 
of the Mediation of Feſus cin, they don't reſt themſelves 


fatisfy'd with having acted this Part themſelves; but they 
ewe to teach a Deiſt how to impoſe upon me the ſame 


in every Article, or, it this be diſown'd, that at leaſt I cons 


tradict myſelf in my Argument for the Neceſſity of Reve- 


lation. And. 5 5 
By the by, I would gladly know, are our Deiſts in Scot- 


land not watchful enough, or nor ſufficiently careful of their 


own Interefts, that the R. Members find it neceſſary to da 
their Work for them, and ſave rhem the Trouble of expo- 
fing my Argument in pointing out the Weakneſs or Incon- 


ſiſtency of my Reaſcning ? Tis generally thought, there are 


ed to teach the Deiſts, after whe Manner, as they appre- 


not a few Deiſis among us They have got little Diſturbance 
in this Part of the World by any publick Arguments. And 
one ſhould think it Piry that an honeſt Attempt of this Na- 


ture ſhould be cruſh'd in the Bud and fo hardly uſed, 


Might not one have expected that the Weakneſs of my At- 
tempt (well meant I can fafely ſay) would have rather pro- 


voked ſome better Hands to undertake the Support of our 


common Cauſe by better and ſtronger Evidences? I hope no 


Body means to alledge the Weakneſs or Inconſiſtency of a 


Man's Reaſoning, as a Ground of bringing him to Church- 


cenſure. Were ſich common Infirmities of human Nature 


to be thus imputed to People, I am afraid too many of us 


might come to be involved, and the Church ' find herſelf 
overſtock d with Buſineſs. After all, perhaps thoſe R Mem- 


bers are not ignorant, that, in the Opinion of ſome very good 
udges, my Argument for the Neceſſity of Revelation, is 


neither weak in itſelf, nor inconſiſtent with any Thing I 


have any where affirmed. And ſince they have been plea- 


* 


hend, Chriſtianity may be depriv'd of any Service from my 
Reaſoning; I hope they: will give me Leave to anſwer their 


Deiſt as I think he deſerves, and to make him ſenſible that 
I am guilty of no Contradiction, nor yet of that erroneous 


Opinion, which by maiming my Sentiments he goes about to 


| impoſe upon me. The Charge is thus: 


The Profeſſor pleads for the Neceſſity of Revelation 


f (Diſcourſe Pref. p. J.) only to give ſufficient Information 
« of the Laws lire in their full Compaſs and Lati- 
4 tude, and of all Things neceſſary to work upon the Paſſions 
« of Mankind (the only Springs of Action) to engage them 
de carefully to purſue and obſerve theſe Laws. Now, may 


4 not a'Deift retort the Profeſſor's Expreſſions by alledging, 


tt Theſe Laqws lie obvious' to the Obſervation of every Man that 


« enquires with Attention into the Nature of Things; and that 
« it is a ſufficient Hotte to make us obſerve them, that they 
* ave a certain and ſufficient Rule to direct rational Minds ta 
: Happineſs, and that our obſerving them is the great Means 


— 
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Argument far the Neceſſity of Reve 


4 or Inflrument of aur veal and laſting Felicity 2 This is the 
Charge. And to this retorting Deiff, I preſume to return 


my Anſwer after this Manner. 


Sir, I am indeed of Opinion that the Laws of Nature lie 
obvious to the Obſervation of every Man that enquires with 


Attention into the Nature of Things. But I hope you will 
allow, the valuable Diſcovery can't poſſibly happen, when 
inſtead of attending to thoſe Things that really exiſt, 


and that give Form, Life, and Vigour to the Laws of Na- 


ture, People only enquire into the Nature of Things of 
their own making, the mere Creatures of their own Imagi- 
nation. I ſee you are a little ſurpriz'd, and would demand 
from me, What I mean, or who are the Perſons that ſo far 
miſtake real Exiſtences, as only to enquire into the Nature 
of Things of their own Forming? My Anſwer is; Thoſe 
Perſons whoſe fooliſh Heart is ſo mach darken'd, and whoſe 
Reaſoning and Inquiries are ſo extremely vain, are all Man- 
kind deſtitute of Revelation; who left to themſelves are 
without God in the World, and by all their Wiſdom and 
Learning know not God, but remain ignorant of his Being 
and Perfections. And thus you ſee, I am brought to my 

lation, viz. That Man- 
kind, without ſupernatural Light, have no ſufficient Information 
F the Laws of Nature in their full Compaſs and Latitude; 


wherein, J ſuppoſe, is naturally included, in a very parti- 


cular Manner, one's Knowledge of the Being and Perfe- _ 
Qions of the One, only living and true God. So that you 

cannot bur be ſenſible, that this Argument for the Neeeſſity 
of Reyelation, is in no Degree inconſiſtent with my affir- 


ming, that the Laws of Nature lie obvious ta the Obſervation 


of every Man that enquires cvith Attention into the Nature of 
Things: Nor can this Propofition ever afford you any Sort 
of Advantage, or in the leaſt prevent my conſiſtently pur- 
ſuing my Argument in the beſt Manner I am able. 

In the next Place, Sir, However others may take Offence 
at it, I promiſe myſelf your Approbation when I frankly 
own, I am always fond of profeſſing this important Truth 


which I reckon of the laſt Conſequence, namely, Our obſer- 
vine of the Laws of Nature is the great Means of our real and 


lafting Felicity. But at the ſame Time, with reſpect to the 


other Propoſition which you have thought fit to impoſe upon 


me, I muſt take the Freedom to ſay, It is well you are no 
Chriſtian, for in this Branch of your Conduct you would 

atly diſhonour that more ſacred Profeſſion. Nor, even 
in the Character you now hear, can you anſwer to God and 


your own Conſcience while you fhamefully violate the _— 
S a. 


ro.keep, them amid 


| afraid, that, in the Tag ment Nef all hon 
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Laws of n Cander, * 4 2 * by a mean diſho+ 


nourable Ariifice bring up an evi rt upon your Neigh- 
bour, e you Er alle Wiel s gainſt i nim, nag 0 
what in you lies to ruine be Credit among his fellow Chri- 
fileng, and to render him uſeleſs in the World, Yau pre- 
tend to retort, my Expreſhons, But by whas Authority do 
go about to mutilate them, ang, to. form them at r 
1 that they may be 571. to, ſerve your Fur 
have ſaid, that the Laws of Nature are, in . a 
dertain and ſufficient Rule to direct aur Minds tg Hap- 


pitels,. In gur retorting, you are plea ſed to leav out, in 


them/elves. But do you think that theſe Words are of no 
Significancy ? Dont you, ſee they obviouſly determine, my 
of Things, and that I have diſtinguiſh'd them in ta- 


lick. Character * order to engage the” Reader's Attention, 


and: cap him refle&, that the _ Meaning of the Sentence 
nne 1 y. them; and therefore can only import tbe 
intvinfock Value, Suffi e or. Perfection of the Laws of 


gture, which. can never alter or vary, let the Circum- 

es of ergy nay Mn e f h will? Don't you ſee, 
that with the ſame Caution I have expreſs'd the ſame 
Thaught, only at the Diſtance, of two Pages, after this Man- 
ner; The Las. AN ature, abftra 5 conſider” d, are ſufficient 
to ling Alen to H 1 $ it fair 1 5 is it any Way 


\ honeſt m. you, whil e you preten: retort my. xpreſſions, | 
ſo to mutil. te. an lame them, as; * they ſhould be un- 


derſtood ta ſigniky, that our ver im rfect obſerving. 

the Laws of r that our Pa They 5 rather nr in 
tk 4 great deal of Guilf and F 'olly, mac 

Corruption. a and Iniquity, is a certain and ſufficient Rule to 

lead urto a gy? without our havin Need. of the Mercy 

of. Godyhroagh, the. Mediation off Feſus Cbr brit Let me- tell you, 


that in the Republick Letterl to rob a Man of his Senti- 
ments, is as wicked; A ink infamous as in Givil Government to 


pick a Man's e to rifle his Cabinet, Nor in ſuch 


an open Fe of Baan Gan you bn, Je: 


tend, Ignorance is. too apparent. And 
25 Men, you 1 vill = 
12 to eſeape the ppatation, of ſome. oo, very. righteous 
1 which, not only 3 Cbriſtianity, b ut your Religion 
Nature moſt. ſeverely cone demns. | 
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